An Open Letter to Pope Benedict XVI from a Gay Catholic

By Robert Calderisi

Thisisa draft, to which the author would welcome reactions and comments. It is
intended not just for Roman Catholics but also for Christiansand, more generally,
people of good will who believe that the Church may be a force for good in the world.
(Thetext is 72 pageslong.)

Foreword

There is nothing enlightened about shrinking sd tdther people won't feel
insecure around you. We are born to manifest tbeygdf God that is within

us. It’'s not just in some of us. It’s in everybaatyd as we let our light shine, we
unconsciously give other people permission to écstime.

-- Nelson Mandela, Inaugural Address as Presidefbath Africa, 1994

In the weeks before his sudden death in Northerar@non July 29,
2005, my identical twin brother Ronald gave me @agdeal of advice about
this Open Letter. Essentially it was: “Don’t do’ iNMore specifically: “Do
you really expect the Pope to read it?” “What can Yring to the subject
that others haven’t done already?” “Don’t you kndlat experts have
written whole booksabout each of the matters you'll be covering?”

All the same, he couldn’t put his finger on whagatimforted him the
most. He doubted it was my openness about my sexuahlthough, as a
fervent Baptist, he had fervent misgivings aboutt.tiPerhaps it was my
presumptuousness, even insolence, in addressingldhyeFather. He was
not quite sure. Now, | will never know.

A few months later, | had a note from a 23 yedrs@minarian friend
in France: “What'’s this about your writing to thege? | hope it's not an
attack on him, or the decisions he’s taking. ThpePis the Vicar of Christ.
He is Christ living and present in the Church. @mast love and venerate
him, as is his due.” | felt a little bushwhackedhyMvould my young friend
presume that writing to the head of the Roman Gatti¢church would be
disrespectful, any more than sending a letter te #rchbishop of
Canterbury or the Dalai Lama? In response, | retehim to the First Letter



of Timothy (5:1): “Never be harsh with an elderpapl to him as if he were
your father.” This was not to remind him that | walder than he was, but
rather to explain the approach | would be takinthis Letter.

Another friend -- formerly a Catholic, now an agtio -- asked: “How
can you continue to be part of an organization wy@m respect onlgome
of its rules? Even country clubs expect all thegnmbers to meet the same
standards.” | replied that, for me, the most imaottrules were the ones that
Christ set, and He said absolutely nothing aboatrtfajor social issues of
our time, except divorce. Skeptics might argue thatis a light standard to
live by; if so, they have not read the Gospels fedlseenough. As G.K.
Chesterton wrote in 1908: “Christianity even whenataved down is hot
enough to boil all modern society to rads.”

Despite the provocative title of this book, | artiléi more than an
overgrown altar boy, torn between a deep attachneetite traditions and
values of the Roman Catholic Church and the drdzah ane day it can
become truly universal. As you will see, | do neggard homosexuality as an
appropriate subject for Church teaching, let alapproval or disapproval,
any more than | would expect the Vatican to comn@ntthe rising and
falling of the tides. | am not going to plead foegter openness towards gay
and lesbian Catholics, although obviously | beligvéhat. Nor will | argue
that homosexual Christians should be more tolei@mards the Church in
its current limitations, although here, too, my gathies will be clear.
Instead, my focus will be on four topics that seemme crucial for the
whole Church: promoting Christian unity, admittingarried men to the
priesthood, removing all remaining discriminatiayaast women (including
admitting them to holy orders), and abolishing stigma which currently
hangs over divorced men and women.

This essay is intended for the general reader,dnadls on existing
theological and historical knowledge. It does nobre points, engage in
ridicule, or assume the worst about the currentapgplt is just one
Christian’s view of four issues that hobble the @huand cause great hurt
to many of its sons and daughters. One does nat teebe an expert to do
that. Indeed, who else can explain what is in youn mind and heart? This
Letter is a contribution to the debate that haslraging within the Roman
Catholic Church for a long time -- much of it ungesund. It is written from
a particular point of view, but also with deep lttyand love.



As an evangelical Christian, my brother Ronald vedisacted to
Benedict XVI. That interest seemed ironic to methe light of Ronald’s
own spiritual history (after all, how many peoplé Italian descent have
migrated to the Baptist confession?); but his opssnto the new Pope
encouraged me in my own inclinations. My brotheindi just talk about his
faith. Helived it as a surgeon in Vancouver, the Canadian Aréfficca, and
the Persian Gulf. So, in writing what follows, |Veatried to heed his
concerns, hoping the result will do honor to oumaomon faith and make
sense to a large number of Christians, not jush@ias. If this small book
also comforts a few readers, and triggers the addes it will prove
worthwhile.

Open Letter to Pope Benedict XVI from a Gay Catholic
Your Holiness,

It is not in my upbringing to write to Popes. lact, as you will see
below, | owe my very existence to the unbendingureatof the Roman
Catholic Church.

| once wrote to my parish priest to suggest heibdek to our choir
director, but felt guilty as soon as | mailed te&dr, knowing that | should
have been courteous and courageous enough to doniplperson. | have
also written to newspaper editors over the yeassally to reinforce points
in an article or editorial rather than to challertigem. But your election on
April 19", 2005 as the 285successor of St. Peter, and my twenty years of
frustration with unnecessary obstacles to a mortal,vicaring and
representative Church have pushed me to it. Evem, tham writing this out
of love and loyalty to the Church rather than jogbatience.

Like many Catholics, | was disappointed by yourcetm, as it
seemed to herald a further tightening of the scrieveme areas -- such as
the dialogue with other faiths. Your reported disdort with John Paul II's
meeting at Assisi in 1982 “on an equal footing” twthe leaders of other
world religions was a striking sign of your valués event that had inspired
millions of people around the world had actualprried you. | don't
remember anyone commenting on the status of theugreligious leaders
present, although few Christians | know would otradle the Dalai Lama’s
right to be on the same platform as the Holy Fatfibese were wise and



holy men opening up to each other in the interektgreater harmony and
peace. Where was the danger in your mind?

But, like Americans rallying around a presidentytheave doubts
about at a time of war, and being very much a Gathbquickly accepted
the Cardinals’ decision. | had hoped that a Latmefican would be elected,
but | suddenly saw your elevation to the papacynasitable -- if only
because you were the Dean of the College of Cdslinae of only three
who had been in office when John Paul Il took oged -- many assumed --
the one who had been running the Church duringptiegious few years
when the pope’s disabilities had become more pnoced. In the run-up to
the conclave, | was impatient with the adjectivesriservative” and
“progressive” used to describe various candidaed, the Church lent itself
to political stereotyping. Instead, | prayed thatury “conservatism” would
be as rich and varied and caring as that of Joluh IIRd refused to accept
the throwaway phrases of clever journalists: that yould be a “Panzer
Pope” or a “German Shepherd.” Like others, | trtedbelieve that your
change of role from head of the Congregation ofbetrine of the Faith to
Supreme Pontiff of 1.2 billion believers would tséorm you, and that,
despite your age (78), you would move from being Defender, to an
inspirer, of the Faith.

| was heartened by the comments of the ArchbisHo@hacago on
CNN, describing you as a “humble genius” and quparcleaning lady who
had seen you almost every day for twenty years sdid that you were a
“true Christian.” | also was pleased to read in Henomistthat you had
spent most of your life in Rome quietly in a simplgartment, remote from
the social life of most Cardinals. Months latekyds impressed to hear the
Vatican reporter for theNational Catholic Reportersay that he had
interviewed 500 visiting bishops in Rome over seass, all of whom had
said that their best meetings were with you. Thegught you were
attentive, wise, and eager to conduttnd | was delighted by your choice of
name. With so many eminent namesakes to choose fremas certain the
next pope would take the respectful -- and lazgoute of being John Paul
lll. “Benedict” is a beautiful and inspiring namand it suggested a fresh
Start.

| did my homework. | had missed your homily at thaeral of your
predecessor, John Paul Il, as the electricity wasoff at my hotel in
Marrakech where | was on holiday. So | printed ysermon from the



Vatican website when | got home and found it lueldd moving, like
everyone else. And | fought my doubts. On TV, thay dof your
inauguration, | was crestfallen to see the Archipsbf Canterbury, Rowan
Williams, rush into a small room to greet you, eg&afraternal smile on his
face, plainly intending to give you a warm hug. Yleeid him off at a safe
distance with your two stiff arms in front of thameras, and there was a
flicker of disappointment on his face. What a missgpportunity for
Christian fellowship, | thought. And then more huowsly: How often does
an Englishman -- or, more precisely in this casaVelshman -- try to
embrace someone?

Then, | was happy that there was very little newsuh you after
weeks of intense publicity around the suffering aleath of John Paul and
the outpouring of public grief for him. It was tinfier the world -- and the
Church -- to settle down, to move from deep sorfamd also some rock star
adulation for a major media figure) to a more matassessment of his long
papacy, to replace superlatives (“one of the gstaiepes in history”) with
genuine appreciation of John Paul's transformatole in Eastern Europe,
his social teaching, his opposition to war (inchglithe March 2003
invasion of Iraq), his rekindling of faith among nyayoung people in the
teachings of Jesus Christ, and his commitment tadmulife (opposition to
capital punishment as well as abortion). On thewobtalf of the scales were
his stubbornness, his unyielding positions on matief deep personal
concern to many Christians, and his public lecyrnmost famously of the
miserable minister of culture in the Sandinista egoynent of Nicaragua
(also a priest) whom he reprimanded on the airorhac in front of the
world’s cameras, as he knelt before the pope inbheitmomage.

In the months that followed, there were hints, anty hints, of where
you intended to take the Church in the next fewyeghere seemed reasons
for concern but also signs of your humanity andrytenderness as a pastor.
| loved your answer to a young child in October 2@0then she asked why
she had to keep going to confession if her sinewaérays the same. “It is
true that our sins are always the same,” you st do we not clean our
house, our room, at least once a week, thoughithes élways the same? If
we do not, we run the risk of dirt accumulatingyubh we do not see it.”|
was impressed by the theme you chose for yourEinstyclical LetterDeus
Caritas Est [God Is Love]issued on Christmas Day 2005 and | was
interested to learn that you were the first popengmory to circulate the
text widely for comment. | smiled when the Canad@avernor-General



visited you in February 2006 and asked if it wasetthat you spoke ten
languages. You replied rather sheepishly: “Pertiaes.*

As your first anniversary dawned in April 2006, mesmmentators
pointed to how much more complex and interestingga you were than the
cardboard character many of them had portrayedrstt Even your old
friend, Hans King, the pioneering liberal theologveho had been punished
in 1979 for posing challenging questions about pagallibility and other
doctrines, was sounding hopeful. A year befordjduk greeted your election
by telling reporters that you would be very comdbit in the new role as
you were “right out of the Middle Ages.” You reacheut to him and spent
time together, trying to find common ground. By ttwme of your first
anniversary, Professor Kiing was being quoted gliiferently, saying that
you might prove better for the Church than a rddicge might have dorte.
These more sober, informed, and considered assessmere of great
solace to many Catholics, who want to believe eiisdom and sensitivity,
not just the authority, of the Bishop of Rome.

In May 2006 came the front-page news that you lmadngissioned a
study into the possibility of allowing the use @ncloms by married couples
where one of them is HIV-positive.While an apparently minor exception
to the general rule against contraception, andfrfan being decided, it
represented a major concession to the argumenth@athurch’s teachings
were complicating efforts, particularly in poor oues, to prevent the
spread of HIV/AIDS. It was also the top of a poialihy slippery slope
towards more general exceptions to Church rulesenual relations and
perhaps even the precedent for an entire revangdirngast positions. You
were aware of that risk and the expectations yatiom would raise, but
apparently you were prepared to consider such @anghe interests of
humanity and what one influential cardinal calldte t“lesser evil” --
inhibiting the conception of new life instead ofusang unnecessary human
suffering.

In September 2006, | felt deeply sorry for you wiles Islamic world
erupted with anger at your talk at the UniversityRegensburg in Germany.
Like many observers, | thought that perhaps youogmed too much for
the misunderstanding. After all, why can non-Catisocomplain about the
Crusades, the repression of Jews and Protestant$, tlke Spanish
Inquisition, while Catholics are not allowed toeeto the historic brutality
of other faiths? But, more importantly, | was egkd by the main theme of



your talk that day: the relationship between reaaaa faith. To those who
believe in God but also in the magnificence andvidence of human
reason, your words carried considerable comfohis Was all the more true,
as some seasoned commentators had suggested @hambtition of your
papacy was no less than to reverse 500 years ocamymogress and return
the Christian church to the primacy -- or, to gukindly, the simplicity -- it
enjoyed in the human mind before the Enlightenmantl even the
Renaissance.

The newspapers and cable networks picked up onte s the words
you quoted from the Byzantine Emperor Manuel |l eegus (1391).
More important were the ones you cited about vicdebeing incompatible
with the nature of God and the nature of the stahd,” the Emperor said,
“is not pleased by blood -- and not acting reasbpnhabcontrary to God’s
nature. Faith is born of the soul, not the body.0ékrer would lead someone
to faith needs the ability to speak well and tosoem properly, without
violence and threats... To convince a reasonable soel does not need a
strong arm, or weapons of any kind, or any otheamseof threatening a
person with death’”

How refreshing to hear these words in an age when ane
accustomed to appeals to blind faith afadwas issued from religious
extremists in the American Midwest as well as thedWe East! In a gentle
and rational voice, you seemed to address someoof gritics -- and
undoubtedly some of your admirers, too: “A critigpfemodern reason from
within has nothing to do with putting the clock kao the time before the
Enlightenment and rejecting the insights of the emadage. The positive
aspects of modernity are to be acknowledged unredsr we are all
grateful for the marvelous possibilities that isleened up for mankind and
for the progress of humanity... We also see the danagesing from these
possibilities and we must ask ourselves how weosgncome them. We will
succeed in doing so only if reason and faith coogether in a new way, if
we overcome the self-imposed limitation of reasontlie empirically
falsifiable, and if we once more disclose its astizons.®

Equally reassuring was your introduction to a babkut Jesus, which
you described as a work of “personal research’eratian Catholic doctrine.
“Consequently, everyone is free to contradict menly ask the readers that
they read with sympathy, without which there wil ho comprehensiori.”
Many people were surprised that you would inviteate at all, rather than



take advantage of papal infallibility. But | sawas a sign of your openness
and humility and an encouragement to all Christiahe feel it important to
raise difficult subjects constructively and frataiy.

During this time, | have tried to imagine what | wia tell you if we
bumped into each other on a walk across St. PeBgtare or at a nearby
café as you spent an evening incognito away fromr ymarble walls.
Instead, | have decided to write this letter.

Who Am | ?

| should, of course, introduce myself. You are rixghspope -- which
is one of the reasons | am trying to put thing® ipérspective. | have faint
memories of Pius Xll and was always sorry that heugl have been the
target of criticism for not taking a stronger pmsitagainst Hitler -- when
Western powers had let the dictator develop hisitaryl strength and
ignored what might happen to the Jews. My image @faa frail, gentle,
probably holy man weighed down by his responsiegiand -- who knows?
-- perhaps some guilt. He seemed rigid and audtetehe was also trying in
his own way to nudge the Church into the modern €he institution, he
said, is “a living organism,” and its life would bgoorer without the
“expression of public opinion'® Like most Catholics, | fell in love with
John XXIII, the “caretaker” pope who shook up thetitution in just five
years by calling the Second Vatican Council. Tegto priests saying Mass
facing the congregation rather than the altar,iarttle local language rather
than Latin, as well as to passionate calls for tgre@hristian unity and an
almost Protestant definition of the Church as ‘fkeple of God” rather than
a set of structures and hierarchies. | had grestet for Paul VI -- an
intellectual caught in a turbulent period (1963-8pWhen moral values and
Catholic patience in Western countries were wealtimg His compromises
were of the mild, loving kind rather than thosesbirking responsibility --
although he disappointed me deeply in 1968 withréassertion of the ban
on artificial birth control in his encyclical lettélumanae Vita¢“Of Human
Life”]. 1 was living in Africa when the first JohRaul became -- very briefly
-- pope in August 1978. The only image | have of ls the childlike smile
which endeared him to everyone during his 33 daysfice.

John Paul Il was a revelation, but | always comgdrien with Paul
VI rather than see him as a pontiff without precdde as a unique leader of
the Church. | worried for him during his first wisgd Poland as he began



confronting the Communist state in speeches whaklachave led to his
being permanently barred from the country, if heatnteo far. His choice of
words and challenges was remarkable. | cheeredidrisn embrace of Lech
Walesa’s Solidarity Union -- a plain political clealge to the Polish state --
even if | later found it contradictory to his steposition on “liberation
theology” in Latin America. In extreme cases,lt,fhe Church did need to
stand up to dictatorship and the abuse of humdnsiiggnd Communism in
Europe was not much worse than the regimes Catpdésts were fighting
in Argentina, Brazil, Chile and Central America.n$® zealots certainly
exaggerated what Christianity and Marxism had immn; others slid into
violent rather than peaceful resistance. But tipeirpose -- applying the
Gospel to the here-and-now rather than to someimaagset of rights and
wrongs -- seemed admirable to me.

| followed John Paul’s travels with pride and fasdion, relishing his
determination to preach hope and community to lobakrches -- even as |
was aware that these trips were expensive andtHefthosts more than
morally indebted. | was amused by the efforts ofiomal leaders to
recognize and even share in the Pope’s moral atyhancluding Fidel
Castro, who seemed uncomfortable in a businessratiner than military
uniform and wary about every sentence his visittterad, wondering
whether he would have to ignore or parry it in biwn (longwinded)
response. | agreed with John Paul’s social teachinpe importance of
freedom and the evils of totalitarianism, but alse dangers of capitalism
and its tendency to turn people into objects akamsrand consumers. And,
like many Europeans and North Americans, | waspieanted by his strong
views -- often expressed in documents you wroteon- contraception,
divorce, priestly celibacy, the role of women inethchurch, and
homosexuality. But | never stopped loving him dgegd my spiritual leader
and Holy Father.

| revered each of these men because | had hadssiaala Catholic
education. | grew up in the Italian community of Mieal -- at the time, the
fourth largest “Italian” city in the world after N&in, New York and Toronto.
| went to a series of Roman Catholic schools -- boatata, St. Monica’s,
Mount Holy Names, St. Lawrence College, Marymoumyola College.
Even when | attended a non-Catholic institutiorOxford University -- |
ended up in St. Peter's College, founded in 1929 Nmnconformist
Anglicans. The college emblem -- two crossed keysas the same as that
of the Holy See and in the winter boat races onTthames our rowing



scarves consisted of two broad bands of white asltbw, the Vatican
colors.

My Catholic education was more than classical:dswntense. | went
to Catholic boarding school for five years, firsith French Canadian nuns
and then with Irish Canadian priests. This meaninggao Mass and
Communion every morning, usually serving as altay, and learning the
Latin hymns by heart at an early age. (I still sihgm accurately fifty years
later.) At the tender age of nine, | committed niiyggo “slavery” to the
Blessed Virgin under the guidance of my elementalyool teacher who
was attracted to the wacky18entury French sect of St. Louis de Montfort.
| remember, quite vividly, trembling in the schablapel on the Feast of the
Annunciation (March 25, 1959) as | made my “vows’Mary. Like many
young Catholic boys of the time, | flirted with enhg seminary and
becoming a priest. | visited a Dominican monastaryontreal with my
parents and was photographed in the friars’ whig lalack habit, looking
angelic but goofy with my hands held together arydgawe lifted reverently
towards heaven. (Later, | realized | was more etidch to their robes than
their way of life.) My religious education was songplete, and the guilt it
fostered so varied, that | used to be self-conscimdressing in front of a
crucifix.

When | finished high school, my parents hoped | iaihoose to go
to McGill -- the prestigious English-speaking unsigy in the city -- but my
twin brother and | preferred to go to a smalleudssllege at the other end
of town. We were only fifteen years old, but my gras deferred to our
view. There, | studied history and my brother tpo&-medical sciences, but
both of us were obliged to take philosophy and lthgyp courses each year.
Over four years, only two of my twenty-two teachevere members of
religious communities; yet, it was they who rattleg beliefs. In my first
week at college, as she tried to explain the usktesfiry devices in the
Book of Genesis, a nun asked our theology classw'thany of you still
believe in Noah's Ark?” | put up my hand immedigtebut | was all alone,
and everyone else -- including the teacher -- bimkieinto laughter. In my
last year, a Hungarian priest led us through theud®nts of the Second
Vatican Council and told us that if we felt ouriggdus aspirations could not
be met within the Catholic Church, we would &@&ning if we did not
experiment with Buddhism, Judaism or Islam. It vi®68, and he was a
Jesuit, but even in a year of international ferménseemed an extreme
expression of what you have called, more recefithgral relativism.” |
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appreciated his challenge and openness, and hisasispon the importance
of personal rather than imposed beliefs, but | geced, too, that this
professor was going much further than even the cdatiCouncil had
imagined.

My parents were not churchgoers -- at least bytime | reached
adolescence. My mother had gone to Mass every $unith my older
brothers and sisters, while my Dad made pancakdsomie. (My eldest
brother once explained our father’'s absence froorath to a teacher, as
solemnly as if our Dad were administering to tlek $iBy the time | was in
high school, my mother was running a nursing hoonesfderly women -- to
put us all through college -- and she no longertirad to go to church. But
she was a devout believer to the end of her lifehat age of 91. She
encouraged my faith and was reassured by it. &eay other Italian -- and
Jewish and African and Chinese -- mothers, she avagnor saint in her
devotion to her family. No one had to teach herrb&on of service. As
someone else has said about his own mother, “Sheéhga, and always will
be, the source of my strength, my will, my abitipylove ™

My father believed in a Creator, but not a persarad -- until two
months before he died. At 92, he had a stroke ahdhe same time, a
mystical experience, which led him to talk aboud Kbavior” during the
final weeks of his life. But both my parents hadgens to be impatient with
the Catholic Church. When they had already had fduldren and were
thinking that that was enough, my mother attendpdrah retreat run by the
Paulist Fathers who castigated anyone who was aemsg birth control.
During confession, my mother made a fateful denis®®he went home a
little glumly that evening and told my father tfate’'re going to have to try
a little harder still.” Undoubtedly, she had bebmking of her own mother
who had been pregnant nineteen times and lost dfalier children to
miscarriages, stillbirths, and infant diseases. i@imsly, our maternal
grandfather was a bit of a brute, and our granderottas patient and long-
suffering, but she died exhausted at the age ofVBOparents had a fifth
child, a son, and then twins -- two boys. Then tede, they decided that
seven children were as many as they would havenatber what the next
life brought. | was one of those twins, and henaiedliterally owe my life
to the Catholic Church, but | am grateful that mgther did not end up like
my grandmother, driven to death by a reproductiieedver which she had
no control.
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Interestingly, my grandmother was horrified thar ldaughter had
discussed the matter with anyone. Usually closethesl about personal
subjects, she told my mother: “It's a sin to gigeas to priests. It's hard
enough for them to be celibate without us comirangland discussing our
sex life with them. Don’t talk anymore about thesatters when you go to
confession and you’ll be a lot happier in the eio®.” So, perhaps | also
owe my existence to my grandmother’s advice omnatg the truth.

Another reason my parents became more distant thenChurch was
a knock on the door in the mid-1950s. Quebec e likland -- was near the
high-water mark of Catholic domination. Priestdtplarishioners how to
vote. The province’s reactionary government did @turch’s bidding --
including persecuting Jehovah's Witnesses. AnaéhreCanadian Catholic
households were required to pay “tithes” (or chuectes) to the diocese in a
tradition which had been killed off in France by tRevolution of 1789.
The person at my parents’ door wanted to know wigythad not been
paying theirs. They explained that they were agdcto an English-, not
French-speaking, parish, but the Archdiocese of tkéah would not accept
an English “no” for an answer. They sent my parenistter threatening to
sue them if they did not begin making their dutgéahtributions. My mother
-- who protected her children and husband as figrae a tiger looks after
her cubs -- swung into action and obtained a laifeexemption from the
Archbishop, recognizing that the family had alwégen part of an English
parish.

Leaving the Church

By the time | finished college in 1968, Quebec wasing against the
Church -- and so was |. That summer, Paul VI isstlel encyclical
Humanae Vitag“On Human Life”], which reiterated the Church’slgy on
birth control. The Church’s teaching on the mattes already irrelevant to
educated Catholics in Europe and North America, Wwhew better than to
trust the Church’s wisdom on a matter far removeunfthe daily life of
most priests and theologians. But | worried abbet millions of credulous
women in Latin America and Africa who would be fedcto lead wretched
lives -- like my grandmother -- because the Chuwahld not relax its belief
in the importance of “potential” life. | could nanderstand how the Church
-- and a pope sophisticated enough to know howrtbidity would affect
poor people -- could be so heartless.
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That summer, too, | attended two mixed marriageschviput the
Catholic Church in a very bad light. A girl friend Montreal decided to
marry someone from the United Church and askeg&esh priest whether
he would be willing to bless their marriage. Heeasko see her fiancé and
called him a “pagan” because his denomination dil lelieve in the
Trinity. Both were obviously put out by this andose to marry in the
United Church instead. | attended the ceremony was touched by the
warmth and simplicity of the service. It was aktmore moving because of
the cold shoulder the Catholic priest had givemthe

A month later, the scene was repeated in Philadelvhere a cousin
was denied marriage in her parish because she ngagjed to a Methodist.
Again, the Protestant service spoke more about &mg commitment and
Christian fellowship than the Catholic priest whadhturned the couple
away. | remember asking myself: What is the usthefChurch -- meaning
the institution -- if it cannot be of comfort to its members atlsumportant
moments of their lives?

For the next ten years, | rarely went to church aredl the life of an
agnostic. | was cheerful, despite my doubts, antl stterested in
Christianity. | relished the sound of the Psalmidesung in chapel at
Oxford but recognized that this was now an aestlratiher than religious
experience. | tried to do good works -- ministeringalcoholics at a shelter
by the Thames, and tolerating their strong and sams abusive language
in the name of human brotherhood rather than Chrisisited medieval
cathedrals across France and Spain, sensing abkpernection with them.
When | first set foot in St. Peter’s Basilica infR® in the summer of 1974, |
felt | was coming home. In Africa, where | livedrfpart of that time, | went
to Catholic services on important feasts like QGhiss and Easter.
Wherever | was in the world, | would go into a dattuiat three o’clock on
Good Friday. But, throughout those years, | mamddi a stubborn
intellectual opposition to established churches of all kindsknew for
certain that, if | had been alive during thé"I@ntury Reformation, | would
have followed Martin Luther into a new, more simfidem of Christianity.
But, four centuries later, | preferred the openiagsand fresh air of personal
belief and values.

Deep down, | may have been going through the sameegs

described by Jean Vanier, the Canadian foundenadrid-wide network of
homes for people with intellectual disabilities|led L'’Arche [The Ark]: “It
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took time for me to see and accept the brokenmesizei history and life of
my own church, and to discover the beauty, truthg good in other
churches and religions. Just as it took time fortmeiscover all that was
broken in myself: my prejudices, my fears, my mixewtivations, my
weaknesses, my need to succeed, and my fear wie#if

Coming Home

My sense of alienation evaporated when | movedatasin late 1978
and discovered a monastic community, founded juset years before, at
the church of St. Gervais just behind the HoteVdke. Their services had a
light touch of Eastern Orthodox tradition, includithe use of icons and
musical rhythms and chants which were both unfamdnd magnetic. And
the preaching was superb -- drawing out the meaairthe Scriptures we
had heard earlier in the Mass (rather than simpbeating or paraphrasing
them) and applying it to everyday life. This wasimpler, more compelling
theology than the one | had learned at a Jesdggml It was empty of fine
distinctions and rich with the wisdom of the agilee humus on a forest
floor. | met members of the community and otheegtis who lived by these
simpler rules, and they inspired me deeply. | wasklin the Church.

My re-conversion continued in Washington DC, whemmoved in
late 1979 to join the staff of the World Bank. Atsf, my return to
Catholicism took patience as | attended servicesthm venerable St.
Matthew’s Cathedral downtown, where JFK'’s funeratitaken place in
1963. Sunday services were flat and uninspiring pamed with those in
Paris. Except for those of the Archbishop, Willi&@ardinal Hickey, which
were dull but thoughtful, most sermons at the Gathlewere dreadful. One
priest compared Jesus Christ to Superman; andabed lhis homilies with
excerpts from the Proceedings of the American Ridgdical Association. |
tuned them out by reading spiritual texts at thejs of the Mass.

Friends at Georgetown University asked me why | hatdtried St.
Augustine’s parish at the corner of"1&nd V Streets. | put off going until
1984, afterwards, | never looked back. The warrh#t greeted newcomers
at the door was enough to melt you into immediatemivership. The
fellowship, liturgy, music and preaching were diltbe highest order. The
Scriptures were read by members of the congregatisome, but not all,
professional broadcasters -- clearly, carefully asignificantly. As it
happened, everyone there was also a refugee fromMa®thew’s, or at least
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descendants of such refugees. St. Augustine’s bad tounded in 1858 by
black Catholics, tired of being consigned to thekbahoir stall of the
Cathedral. It was now known as “the Mother ChurEmican-American
Catholics in the Nation’s Capital” and was also ¢a® for having
introduced Gospel music to the Catholic liturgyhe early 1970s. The choir
director, Leon Roberts, was nationally renowned aasomposer and
arranger; he had been born and raised a Pentecostalwas playing the
organ for his preacher father at the age of nifsut-he said he knew from
the day he saw a Catholic Mass on television ira@llphia, very early on,
that “Rome” would be his home.

On Sundays, | attended the 10:00 Mass as it waditatige and
prayerful, with the Chorale singing traditional Aagsaxon hymns and
black spirituals rather than the high-powered comprary music which the
Gospel Choir offered at the 12:30 Mass. But | waddhetimes take visitors
to the later service which made up in energy affelctious joy for what it
lacked in contemplation. My first pastor, John Muddcasionally quoted
popular books, like Scott Peck’s The Road Less dlealbut used them as a
trampoline rather than crutch to enliven the Sargt messages and bring
them close to everyday life. His successor, Russi#ird -- who, curiously
enough, was the parish'’s first black pastor -- wdllip and down the central
aisle of the church during his homilies with a dnmaicrophone clipped to
his vestments, exuding verbal and spiritual eneligg a high school
basketball player warming up for a difficult throw.

At St. Augustine’s, we heard hymns which madetlighindividual
differences:

In Christ there is no east or west
In him no south or north

But one great family bound by love

Throughout the whole wide earth.

A regular phrase from the pulpit was: “whether n@nwoman, black or
white, straight or gay.” Parishioners displayedrg\way what it meant to be
“church” or the “people of God”. Their values wese strong that the elder
members of the community instilled them in the rests from Day One.
Guest preachers were exempt from these pressurteslebgy who came for
a prolonged period were put through their pace® @w arrival made the
mistake at his first Mass -- the calm, traditiod@t00 service -- of leading
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the congregation in evangelical-sounding shoutSPodise the Lord.” Few

followed him. He kept clapping his hands as ther@leosang. Before he had
even finished that first service, as he walked ddke aisle, white-haired

women parishioners told him rather impatiently: thex, we're not Baptists

here. We don't feel obliged to boast of our faits for the clapping, we

became Catholics to put all of that behind us.” #ieo neophyte, a rather
stiff young white man, fresh from the seminary,omgd the texts of the
Mass with outstretched hands from a large red add in front of him by a

younger member of the congregation. That did nst lang. “Father,” the

old ladies teased him, “we’re in the United StatésAmerica, not the

Vatican.” Their pride in their preferences, anditistubborn egalitarianism,
gave new meaning to the Scriptures which echo¢dose walls.

Much later, | joined the Music Ministry of the psiniand sang at both
Masses, enjoying every minute of the rehearsalsevemings a week and
the seven hours of practice and singing every Sunddis was an
immersion in Christian service which surpassed ewsn five years in
Catholic boarding school. Priest friends teasedhatl was working harder
on Sundays than they did! But it was also a taktide universal Church |
had come back to. When the two choirs were joirigdhmistmas and Easter,
we sang spirituals and Gospel music but also latmns and excerpts from
Handel's_Messiahin 1990, we toured Italy and sang in Florencesigisand
Rome -- including at Sunday Mass in St. Peter’'s amahe of John Paul II's
weekly audiences. He invited the choir up to mewt énd the smiles on all
those African-American faces were radiant. My smises special, too.

| was so at home in the parish that the choir tiretold me: “You
know, Robert, you're now an African-American Catbgl “That’s nice of
you to say,” | reacted, “but of course you're sthithg a point. To begin
with, I'm not black.” “That doesn’t matter,” he issed. “We all call
ourselves Roman Catholics but none of us was oRome.”

In Washington, | also met Mother Teresa. Betwe@®6land 1989, |
worked as a night volunteer every Thursday evemingn AIDS hospice,
called “The Gift of Peace”, which she had set ugthm northeast of the city.
Her Missionaries of Charity had an almost primitivation of Christianity,
the kind of faith which moved mountains, and anweryving sense of
obedience. One July day, which was sweltering dwerlocal standards,
Cardinal Hickey visited the hospice -- housed foraner orphanage donated
by the Catholic Archdiocese. Looking at a therragghe Cardinal saw that
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it was 105 degrees inside the hospice. TurnindhéoMother Superior, he
said: “Sister, there used to be air conditioninghis building. Is it out of
order?” “No,” she replied respectfully. “We’re natcustomed to it in India
and we did not feel we should spend money on thea estectricity.” “But
think of the residents,” he remonstrated. From tthay forward, the air
conditioning was kept switched on at full blastnféonights, | had to wear a
sweater to compensate, and later in the year, suenead to tell the nuns to
turn it off as winter approached.

The nuns also had strict rules -- which did nokenthe hospice very
popular elsewhere in the city, especially with tigay community.
Residents, some of whom were healthy enough tougowere expected to
be back by 7:00 in the evening. There was no teieviallowed on the
premises, because of the violence, materialism, iamglre thoughts it
would convey. Volunteers were required to wear 838 -- even on hot
nights before the air conditioning was re-discodereas shorts might lead
to lewdness, too. And morphine was administeredh® very sick only
during their final hours and only after visitingaors insisted on it as the
obvious way of relieving pain.

Yet the sisters were a loving and inspiring groug @hey treated
everyone as unique and precious. The Mother SupeSister Dolores,
could have offered lessons to modern managers doouto bolster loyalty
and morale, even among unpaid volunteers. The meEds Saturday
morning (which was probably the only free time &lad in the entire week),
she would call me at home: “Robert, | thought yoauld like to know that
our brother John whom you looked after on Thurddkay gone to the Lord.
You made his passing much easier. Please prayrfof h

When | warned my boss at the World Bank, a Tur&t thmight be a
little bleary-eyed on Friday mornings, he asked moany people there were
at the hospice. | told him that it had just opeard had a capacity of 25, but
for the time being there were only three residefits.it really worth the
effort to help so few people?” he asked me. | foumdelf quoting Mother
Teresa: “We may just be a drop in the ocean, bthowt us there wouldn’t
be that drop.”

Mother Teresa visited the hospice twice. Both §jmewas relieved

that she didn’t look me in the eye and say, likeisth“Come, follow me.”
She was a person of such compelling strength initderframe that | would
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indeed have dropped everything and followed heenEmore remarkable,
for a woman who seemed to represent an unwaverhrgst@n tradition,
was her deep commitment to serving people suffefiogh HIV/AIDS.
While some evangelical preachers in the UnitedeStand Africa regarded
the disease as a “God-sent” scourge on the impghesexpressed the view
that her whole life had been a preparation for inglphe world confront the
epidemic. She was indifferent to the fact that nedghe sick in this hospice
and others she was founding around the world wengy dakers or
homosexuals; to her, they were her brothers anersjsor perhaps (because
she was so traditional) her “children.” She couddiér ignored the problem
or left it to others. She had enough to do, housiregunsheltered and the
dying in India or campaigning against abortion imrépe and North
America. But she jumped right in and saw Chrighiose who were dying of
the disease.

The purity of her instincts became even cleareerwla group of
young people from Opus Dei -- the elitist and stazeeconservative group
featured in the best-selling novel The Da Vinci €od joined us as
volunteers one evening. | had my reservations atierm, but opened my
mind and heart to them. The hospice was now fulll avery extra set of
arms was welcome. But they spent most of the nigtite chapel rather than
changing diapers. Over coffee, | learned that tieey come, not in a spirit of
Christian service or sacrifice, but rather as anocaself-mortification. All
white and well-bred, it was clearly an effort féretn to be at such close
guarters with mostly black men who were either gagrug addicts or both.
They barely lasted a week and never came back.

Serving at the hospice was the most satisfyingrkivdé have ever
done. Even washing the dishes after meals seemeificant. And, as many
wise people have observed over the centuries,dived much more than |
gave in the process.

Being Gay

Now, how can | have spent so much time introduenygelf without
getting to the fact that | am gay? | suppose @ason is that, while it is an
important part of my personality, my sexuality i®lpably less important
than my being a Christian or a Catholic. It is d&ss relevant to the purpose
of this letter than the other facts and experierickave already related. |
accepted my sexuality during the years | left then€h and hence struggled
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with that challenge out of the shadow of officehthings and constraints. |
also accepted it so completely -- thanks to thedgafluence and example
of others -- that there was never any questionysuabmitting the subject to
anyone else’s approval. | needed the Church'’s ibigsf my homosexuality
as much as | needed its condoning of my sense ofohumy Italian
heritage, or my choice of friends. Church and Igvalso came together in
the year | spent in Paris.

On my fourth evening in France, over dinner inapartment close to
Notre Dame, | met a former monk of the communitysof Gervais, where |
went to Mass every Sunday. He was now studyingdaalpriest at the
Catholic seminary of Issy-les-Moulineaux south afi®. During that year,
we became very close -- much closer, in fact, thenmagined, until | left
Paris a year later to move to Washington. WithiarBoof being apart, we
felt a great hole in our existence. From the statther of us expected to
make a life together. He was going to be a priast lawas going to move
back to North America. When | left, Jean Danielided against becoming a
priest and entered the Benedictine monastery attMkin Michel. From
there, he started writing me letters every few days eventually asked if he
could join me in the States. | answered that herhade a choice and he
should try to live with it for at least two yeargfbre changing his mind
again. | was worried about causing him to losedéligious vocation. | urged
him to be as strong as the mammoth stone columrtieinli" century
Abbey church where he prayed each day.

Eventually, his patience -- and my rationalityanrout. He explained
the situation to his superior, who lent him the astery’s car to drive down
to Paris and meet me, on my way to a businesitijast Africa. In a small
hotel on the Ile St. Louis, we spent 24 hours id bemainly talking. We
decided to live together and were both nervous atowart of this was
what the normal sense of responsibility that anyoss couple would feel
before marrying. Would we be up to caring for eatler and having the
wisdom to accept each other’s faults and build @acheother’s strengths for
the rest of our lives? Part of our concern was #isaunknown. How would
our being a couple be accepted at the office? And Wwould we deal with
US immigration rules that in 1980 still made homasdity (like drug
dealing, Communism and mental illness) groundsdtirsing entry?

Everything worked out, and we have been togetheover 28 years.
In 2003, after moving back to Canada, we decideshter into a civil union
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and, as soon as the law allowed it, a full civirmage. We didn’t need to do
this. For tax and inheritance purposes, Canadigmlagons recognized us as
common-law spouses, the day we arrived, but we edhtd celebrate our
time together, and the new marriage law, in a pulEremony. Here was the
new Quebec at its best. The law allowing civil ursqand later marriages)
between same-sex partners was passed by the pedvparliament in
February 2002 by a vote of 125-0. In a jurisdictmrce dominated -- and
dictated to -- by the Roman Catholic Church, ther@s not a single
dissenting voice on this signature social issuehe Taw was declared
effective on Quebec’s “national” holiday, Juné"24which was the Feast of
St. John the Baptist. My own sense of how normallié@ was as a couple
was echoed by a law that made the matter almostl.b@ar our civil union,
the government had not even changed the forms. &uetd strike out the
word “wife” on one side of the form and replac&ith a second “husband.”

As | have said earlier, this letter is not abouingea gay Catholic.
My purpose is to raise other matters which | regasdimportant for the
Church. But | need to dwell on this subject adiltinger.

Why do | -- and many others -- feel comfortable @hweing Christian
and gay? Some readers will think the phrase “gaydlia” a contradiction
in terms. “He cannot be a practicing Catholic arigracticing’ gay. And if
he is a real Catholic, he should not be descritfimgself that way. He
should be self-conscious about it, and even ashdmed

But that would mean | should also be ashamed obady, which is a
rather important part of God’s creation. | grewaipookworm and never
looked after my physical self, except under thensaye of teachers in the
tedious gym activities at school. It was only atf@d that the Latin advice
“Mens sana in corpore sano” [“A sound mind in argbbody”] hit home to
me. Ever since, | have looked after the whole of sglf, remained
physically active, and tried to listen to my bodyast as much as my inner
thoughts. | know this line of reasoning can be mtake an extreme.
Attention to the body does not mean giving in ®aery urge, any more
than heeding your conscience means acting on éwveught that comes into
your head. In fact, the “mens sana” principle sstge¢hat we should not
abuse the body with over-eating, over-drinking, rewerking, smoking,
idleness, and even too much sex. But when my segeatity became an
iIssue, | knew that denying or suppressing it wdaddoad for all of me -- as
well as for everyone | knew and loved and wanteskiwe.
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Doesn’t being gay entail an abuse of the body, ghGuHardly. The
“homosexual act” continues to mystify, fascinateyepel in the same way
love between our parents seemed impure to manyg efhen we were first
learned the details as children. There are onlgréain number of ways in
which grown-ups can show affection or give physygahsure to each other
and this is one of them -- for heterosexuals amddsexuals alike. But it is
not theonly way of expressing affection. | know of one higlelymmitted
and well-adjusted same-sex couple that has newkinb@rcourse in over a
guarter-century of life together. Most couples gwdrere find simpler ways
of being together, including simply cuddling in basther’'s arms at night.

Is having sex for pleasure rather than procreaiooffence in itself?
| can’t see how. | know of no one -- outside thetid&n -- who would
guestion the human, and even practical, importaricenjoying sex. If the
Church were consistent in its teaching, it woulklshon fertility tests before
marriage, as couples incapable of having childrealevbe making love for
no reason.

Here is where the Church’s obsession with sexthetsstitution into
trouble in the modern era. Even in ancient timelsereligions have been
more relaxed with this aspect of the human per€ma can still see scenes
from the Kama Sutra sculpted on the walls df t&ntury Indian temples --
intended specifically to expose young people teeaispof life they might
not learn about in other ways. Holy Father, forgime for using a Hindu
parallel. The point is that other major religiorsvhatever we think of them
-- have been more grown up about the subject, witippomoting sexual
license and delinquency.

Another way of looking at this is through the ey#sJean Vanier:
“The truth is also in the ‘earth’ of our own bodi€3o it is a question of
moving from theories we have learned to listenm¢he reality that is in and
around us. Truth flows from the earth. This is twotleny the truth that flows
from teachers, from books, from tradition, from aamcestors, and from
religious faith. But the two must come togethemthrfrom the sky must be
confirmed and strengthened by truth from the e4rth.

Why are the Church and many Christians (and mamgi$i as well,

it must be said) offended by homosexuality or, meezently, gay
“marriage”? Certainly, there are few direct referes to it in the Bible, and
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those in the Book of Leviticus appear alongsideeproscriptions inspired
by hygiene rather than moral wisdom (like the adviggainst eating
shrimps). There is certainly a longstanding talgainst it, which some
would argue is deep in the human consciousness ¢ben in Africa, where
the phobia remains very strong). But this tabamguo dust when you
discover that you, or your brother or daughter,gag

As most people under the age of 35 now recogniaed-indeed, in
developed societies this issue is now a functioragé and temperament
rather than morality or politics -- being gay ist @omatter of choice. The
only choice is to embrace it, or not. If it wereclaoice, many gay people
would have made a different one, if only for simjyi's sake. It is not easy
to swim against the tide, or be the potential taodeliscrimination and even
hatred. The fact that homosexuality is as natuglphysical height, or
strength, or creativity makes it much easier toeptdhan it would be
otherwise. If one looks beyond the prejudice arifilis one has to navigate
in some surroundings, there is joy in being homaaéxAnd in relations
with others, it is as relevant or irrelevant as ywant to make it. Some
regard it as casually as having curly hair; otlss it as more central and
defining. But it is an aspect of a person. Not allemge. Not a threat. Not
contagious. And certainly not -- unless curly hein be considered alluring
and potentially compromising -- a sin.

Gay marriage is nothing more than two people wantahcommit to
living together publicly. Wouldn’t “civil unions” & a more discreet way of
describing them? Yes, but that is a matter of jpalittactics and semantics
rather than a difference in substance or logicduntries like France, where
there is a true separation of Church and Stateplesumarry twice -- once
before a public official and, then (if they wanj,tbefore a priest, minister or
rabbi. Very few gay people have sought a churchdhg for their marriages
-- although many would certainly appreciate andtsengthened by it. It is
civil marriage that most of them are seeking, anly @ minority has taken
advantage of new laws which offer even that. Themothing disrespectful
or subversive of traditional marriage in this -cegt in the minds of those
with a taste for conspiracy or hidden agendas.réhg“gay agenda” is very
straightforward -- sharing in the same responsiédiand protections that
governments offer to other couples. Many of theipegience the same love
which you described so beautifully in your Encyalic'No longer is it self-
seeking, a sinking in the intoxication of happinasstead it seeks the good
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of the beloved: it becomes renunciation and ieady, and even willing, for
sacrifice.™*

The threat to traditional marriage comes from othegles. Divorce
rates remain high across Europe and North Amelitadi the babies in
societies like France and Quebec are born to umedgparents. Against this
background, the interest of same-sex couples igirfigrformal links with
one another should be good news for society rdttar perceived as a dark
cloud on the horizon. Homosexuals -- like heteraséx-- are quite capable
of being monogamous and faithful and even settingpad example for
others. In these circumstances, can anyone suggesibly that gaycivil
marriages will make this situation worse?

In his bookOur Endangered Values: America’s Moral CrigZ005),
the former US President Jimmy Carter links divoaod homosexuality, but
only to show up the selective nature of some Ghnstriticism of same-sex
unions. He opposes tampering with the US Constitubiut points out that,
instead of just defining marriage as the union ofian and woman, a more
biblically authentic version of a possible congtgoal amendment would
be: “Adultery and divorce are condemned, and mgeria defined as a legal
and spiritual union between a man and a woman timty are parted by
death.*® Referring to the high divorce rate in Western sties, he adds:
“There are many reasons for this threat to thetggraf matrimonial vows,
but few would regard homosexuality as a signifidactor in this multitude
of failed marriages™®

The Church’s discomfort with sex -- and with homassity in
particular -- has many roots, but it is one thiogbe ill at ease and quite
another to be doctrinaire. Unblinking moral pa@sis are a comfort to some
but annoying to many others, and they are arguaidgmpatible with
Christ’'s own impatience with inherited truths. Aahh 2006 letter to the
editor of the Montreal French-language paper Devoir expressed this
concern quite beautifully: “Churches that do napect the unfathomable
mystery of every human being are doomed to losoligwers one by one.
Some of the Catholic Church’s positions are at odik the most hope-
filled parts of the Gospel message. Why do Chueeldérs allow the faithful
to bow before them and even genuflect and kisg thands, when it is
plainly written: ‘I came not to be served but tov&’ Why is there such a
gap between the dogmas and laws of the Church wieRand the struggle of
so many human communities to respect the rights destiny of every
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human being? Who can pretend to possess the whdle?tThe Gospel

rejects comfortable positions and facile certituded constantly urges us to
share 0lf7r love with others. And the Gospel nevéindd the different faces

of love.”

Church views on homosexuality have wounded manyouatev
Christians unnecessarily. | try to understand thase/s as an accident of
history and tradition, the product of cultural andkellectual lags made all
the worse by the element of primal taboo involvidis like the people
Columbus left behind in Europe when he set outisoaver the New World,
fond of their terra firma, unadventurous but naipgd. There was more
harm in possibly falling off the edge of the eatlfan apparent gain in
moving forward. The Church has never led the ahdog change. Leo XllI
recognized the social and moral importance of thdet union movement --
50 years after it was founded. John Paul Il apaledjifor the Inquisition 500
years after it ended.

In addition to my historical view, it has to be atted that the
Church’s position is actually more sophisticatedl &mnder than that of
some other Christian confessions — not to mentmm-@hristian ones. The
former religion correspondent for tidew York TimesPeter Steinfels, has
said that he never encountered the visceral reatdillomosexuality among
Catholic leaders that he often did among evangsliddor did he see much
support among Catholics for “converting” gay andbian individuals to
heterosexuality? (When my twin brother told me that his Baptistigkrin
Vancouver had a club of “ex-gays,” | asked him vehttrey handed in their
membership cards.) It is also true that Christiailscamfort with
homosexuality is part of a larger concern, a préoty all sex (including
premarital relations) not directly related to hayihildren®®

All the same, despite my effort to be understandawvgn | am aghast
at how insensitive the Church can be. A strikingraple was John Paul II's
description of homosexual unions, in one of thé dhdis writings,Memory
and ldentity(2005), as one of the “great violations of Godw.laReferring
to pressure from the European Parliament to reeegsuch unions, your
predecessor wondered “whether this is not the wbr&nother ideology of
evil more subtle and hidden, perhaps, intent upglo#ing human rights
themselves against man and the famifyThe notion that gay men and
women have to suppress an important part of thaimgo-- to be celibate
even if they don’'t become priests -- is so contrarytheir own sense of
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natural law, so inimical to their own, and more g, notions of love, as to
make them wonder whether they read the same Sagpur recite the same
prayers. And how can love -- if it is faithful, pesctful, considerate, and
unselfish -- ever be evil?

“Well,” | can hear you thinking, “this is a very ieenient line of
thinking, worthy of the slipshod moral advice Ressaince confessors gave
to their wealthy and powerful patrons. It is no teetthan ‘cafeteria’
Christianity -- taking the parts which are pleasamgl dropping those which
are unpleasant or demanding. Catholicism is somgtlwhole, not a
collection of bits and pieces.”

My Faith

In fact, even though | believe that personal chaobdances rather
than weakens religious faith, | am a rather congeat Catholic. | go to
Mass on Sundays, not because | td#igedto do so but rather because | am
eager to hear the Scriptures, reflect, pray, andstoengthened by the
Eucharist. Apart from my comfort with being gayain as close to the
mainstream of Western Christianity as a person gemn | believe the
Church’s teaching on birth control is wrong, andrecruel -- but so do most
Christians, including many evangelical Protestamthose view of the
world, rather paradoxically, sometimes approachiat tof Vatican
hardliners. Few Roman Catholics with a modicumdiaation feel obliged
to respect this wrongheaded policy -- becauseishalt it is, a policy rather
than revealed truth, based on abstruse reflecbaractual and potential life
by Church thinkers like St. Augustine (354-430) &td Thomas Aquinas
(1224-1274) rather than Christ's teachings. | ha@een Catholic nuns
distribute condoms to girls in African villages preaching abstinence but
knowing that those young women would be the targétsexual advances
from domineering or exploitative men. | knew thabde nuns were doing
God'’s work. Not blocking potential life, but preverg probable death (from
HIV/AIDS).

In other respects, my beliefs are predictable, éwendrum. | believe
that serving others is our most important purposéfe. | spent more than
twenty years at the World Bank -- the UN agencyohlhis the largest single
source of foreign aid -- not just because shariognemic wealth and
opportunity in the world seemed important in itsnomght, but also because
that mission was consistent with my Christian value March 2000, in
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Nairobi, Kenya, | organized with the Council of Aiegn Provinces of
Africa a meeting between senior Bank staff and chueaders from 21
countries and 19 Christian denominations to disauggs we could work
together to reduce poverty. In a joint statemeldfong the conference, the
World Bank president Jim Wolfensohn and Archbishafp Canterbury
George Carey expressed the conviction that “noisriuly well off while
others are desperately poor, and that the world'®wkedge and
opportunities should be available to &it.”

Although “charity begins at home,” it is sometimearder to help
one’s immediate neighbor than people on the otider &f the world. | once
knew a woman who was so tired working at soup kitshevery evening
that she seemed to go out of her way to be imdadieth unpleasant with her
colleagues at the office during the day. One of stagff was once honest
enough to tell me that | was not always very “Ciais’ towards her. But
trying to live by the Golden Rule -- “Do unto oteas you would have them
do unto you” -- remains for me the central chalkeiog Christianity. Almost
as difficult is Jesus’ injunction: “Judge not, thgbu may not also be
judged.” On that score, the staunchest Catholicsor-- Baptists or
Presbyterians -- can be very poor Christians agim

My favorite prayers are the well-known ones -- Mar{agnificat™:

...He has shown might in His arm

He has scattered the proud in the conceit of tieart
He has put down the mighty from their seat

And has exalted the humble

He has filled the hungry with good things

And the rich He has sent away...

St. Francis of Assisi’s “Make Me an Instrument difyTPeace”:

...Lord, grant that | may seek not so much

To be understood as to understand

To be consoled as to console

To be loved as to love,

For it is in giving that we receive,

It is in pardoning that we are pardoned

And it is in dying that we are born to eternal life
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And Mother Teresa’s prayer, which includes the woftlet us thus praise
you in the way you love best, by shining on thosmuad us. Let us preach
you without preaching, not by words but by our epenby the catching

force, the sympathetic influence of what we do, ¢h@ent fullness of the
love our hearts bear to you. Amen.” Occasiondligdd: “May | have the

strength to be gentle and the intelligence to balia.”

On “human life” issues, | come down firmly on thele of Catholic
teaching. | abhor abortion and believe that modhers who resort to it are
probably scarred by it for the rest of their livd&ut, apart from actively
discouraging it, | do not believe the State or Chushould interfere in
individual judgments on the matter. | oppose regeamto human cloning
for no very rational reason -- except respect f&r $anctity of the human
person. For the same reason, | oppose capital pueist as well as
unnecessary wars, like the 2003 invasion of Irand A hesitate to support
euthanasia even though, in extreme cases, | cathaean individual can
reconcile this ending of life with his or her owroral beliefs. But again, as
for abortion, | believe that people should be fi@enake their own decisions
in this intimate area.

By implication, | am not very evangelical (hencyg iking of Mother
Teresa’s “let us preach you without preaching”pelieve that every person
must find his or her own path, encouraged by othieey meet along the
way, and above all avoid the dangers of blind wetd and self-
righteousness. The suicide bombers of tHéhtury are not very different
from the Crusaders of old. Having “right” on onside may be reassuring to
some but annoying, suspect, and even threatenioipéos.

One reason for hesitation is that my own faitlike that of many
Christians and, in the past, even many saints semetimes as fragile as a
flower. The heat of other people’s ardor is mokely to wilt it than revive
it, and | assume that that is true for others. &gshl am too respectful of
human nature, like the T9century English pastor who considered himself
fortunate to be in a parish where there was nobleatk” of religion or
“sudden salvation,” just those who “got it gradyadlver eighty years of
drowsy Sundays® Or perhaps | have been instinctively drawn tottiéh
you expressed in your Encyclical: “A pure and gensrlove is the best
witness to the God in whom we believ&.”
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Above all, | believe that Christians should congbimumility with a
sense of humor. The %9century English writer Wiliam Hazlitt was
scathing about intolerance. He knew something alpas his father was a
Dissenting preacher, with enormous gifts of oratang perhaps also the
tendency to use cut-and-dried categories aboutl@eop

“What a strange being man is! Not content witlindoall he can to
vex and hurt his fellows here, ‘upon this bank ahdal of time’, where one
would think there were heart-aches, pains, disapp@nt, anguish, tears,
sighs, and groans enough, the bigoted maniac takeso the high peak of
school-divinity to hurl him down the yawning gulf penal fire... The
cannibals burn their enemies and eat them in getldwship with one
another: meek Christian divines cast those whedifom them but a hair’s
breadth, body and soul into hell fire for the glofyGod and the good of His
creatures!®

Samuel Butler put it differently in The Way of Alesh “To me it
seems that those who are happy in this world ateerband more lovable
people than those who are not, and that thus iretleat of a Resurrection
and Day of Judgment, they will be the most likedyoe deemed worthy of a
heavenly mansion?®

| am a Christian first and a Catholic second, las differences
between denominations seem to me trivial comparéa ttve major beliefs
we have in common. | am Catholic because | wasdtrbup that way and,
after ten years away from the Church, rediscovéhedsimple beauty of
Christ’s life and teachings. What the Church -- &ohan beings -- have
done with those teachings is a sad and almost ginedsle story. Who can
condone the Crusades and the Spanish Inquisition@ when your
predecessor had to apologize for such past abwbas,more can one say?
But there is a radiance in the Gospels and thewlseh good men and
women have made of them over the centuries, thvednt to be part of a
universal institution devoted to that faith andgbadeals.

Of course, there are limits to the criticisms ars make of the
Church and still claim to be Christian. One canmpéct the word of God,
guestion dogmas of the faith firmly rooted in Stune, doubt the apostolic
structure of the Church, and be skeptical aboutst@ament&® But there
are aspects of the internal organization of therCinthat are long overdue
for discussion and change, and those are the sudjj#us Letter.
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In writing this, | hope that | will express thelieés of others who
have not had the time, the background, or perhlagsmpertinence to put
their own thoughts on paper. And it is not just Wesers accustomed to
challenging authority or questioning some inheritedhs who are eager for
reform in the Church. A woman from Burundi, namedarlyuerite
Barankitse, who has been described as an AfricarthéloTeresa for
establishing a network of shelters for over 10,§00ng people, has said
that she has two “sick relatives”, her country ahd Church. She also
pokes fun at the small number of people attendirmgdin France: “You'd
think the churches refused to admit anyone undet’5@hose empty
churches and ageing congregations are a sign adenwg problem which
cries out for attention.

| now want to come to the heart of my concernsahtto appeal to
you to promote Christian unity more intensively, peiests marry, open all
the Church’s ministries (including the priesthooa) women, and be
merciful to divorced Catholics.

This is an ambitious agenda -- but one which hasnee obvious to
millions of Roman Catholics around the world for radhan a generation.
If I raise them, it is because, in the words of drmeologian, the development
of Church law “is not only the work of scholars gmetlates; it is also the
responsibility in a certain way of all those whome t_ord graces with faith
and a sharing in its sacramental lif&.”

The profound changes in the life of the Churchmymy lifetime are
another reason for raising these issues. In 1968uta65 percent of US
Catholics attended Mass very Sunday; in 2002, #te was about 34
percent. There was only one priest for every 1,880Gshioners, compared
with one for every 800 in 1965. In 1965, there weoemarried or single
men ordained as permanent deacons and almost peolalg involved in
pastoral work. In 2002, there were almost 14,000npeent deacons and
another 14,000 full-time lay “ecclesial” ministéfsUp to a point, the
Church has adapted to the falling number of chuwebg and priests, but
inadequately in my view and at a tremendous cost.

I'll broach the four subjects of this Letter orteagime.
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Christian Unity

You have said yourself that it is “a scandal to wald"*° that two

thousand years after the birth of Christ, almos thousand years after the
schism between the Western and Eastern Churcheédjvenhundred years
after the Protestant Reformation, so little hasnbdene to repair the rifts
among those who believe that Christ was God and. Maw can we justify
these divisions and still call ourselves “Christigh

Certainly, Christians are entitled to live or exgs their faith
differently, even within the same city or parisikgl the 10:00 and 12:30
Masses at St. Augustine’s in Washington, DC, whiclescribed earlier). |
would be the first to object to buttonholing people the street and asking
them if they have “discovered” Christ if that be@encentral obligation of a
united Christian church. (Even as a Christian, Veh&elt such overtures
obnoxious, and doubly so when | have responded ‘gms then been asked
“But have you found theeal Christ?”) There is already wide latitude within
the Catholic Church for individual expression andtwral adaptation of
liturgy and ritual which honors the spirit of thecend Vatican Council and
John Paul II's own energetic efforts to reach aualt parts of the Catholic
world. This is a strength but also a challengevdfcan accept such diversity
within the Catholic Church, how can we stop shdrtull union with other
Christian faiths?

Part of the reason is prejudice -- in both di@mtii Some of this can
be amusing. Several members of the Gospel chang svith in the early
1990s were Pentecostals, still thinking about‘ttinversion” to the Roman
faith. Their parents were rather shocked that theuld even set foot in a
Catholic church, let alone sing at their Masse$idSe Catholics are allowed
to do everything,” the mother of one of them sdidance, drink, gamble,
and so on. About the only thing they’re forbidden do is eat fish on
Friday.” (Of course, even that prohibition was oader in force when she
uttered this.)

Some prejudice is simple misunderstanding. Prat¢stuspicion of
Catholic “idolatry” -- based on the visible aids eeditation and prayer in
our churches -- can seem misplaced. The worshipeoBlessed Sacrament
Is indeed strange to people who do not believbenréal presence of God in
the Host. And even lifelong Catholics have beenamnassed by excesses of
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adoration, like Portuguese women licking the ststeps of holy places,
Filipino pilgrims being crucified or flagellated dng Passion Week, or
Greek Orthodox women throwing their bodies on th@yHSepulcher in
Jerusalem. Many Catholics in North America andthern Europe have felt
guite “Protestant” gazing on such scenes.

The history of the Church is far from glorious,dasome non-
Catholics are still stuck in the lessons they watght by Martin Luther and
John Calvin rather than willing to look on a reneéw@atholic Church with
fresh eyes. They will need some help in bridging divide. After all, as the
German theologian Hansilg has rightly asked, how many of us can
imagine Jesus Christ attending a papal mass &e$r's in Rome? The
corruption of some of your predecessors remainsefung which many
Protestants and a good number of Catholics cannderstand. Perhaps the
worst examples are from the tenth century, when'‘sbeatoress’ Marosia
was the mistress of one pope (Sergius Ill), mursked a second (John X)
and mother of a third (her illegitimate son John).®RIThe Western church
provoked hatred rather than love well before théoReation. The Fourth
Crusade (launched in 1204) never set foot in théy Hand; instead, it
pillaged the seat of the Eastern Church in Constaple for three days,
slaughtering cattle in the precincts of Santa So@md having a prostitute
“preach” from the pulpif® Three hundred years later, in the lat& téntury
Spanish Catholics felt perfectly comfortable -- ewglifted -- murdering
French Calvinists in Florida in the name of religgoorthodoxy, while also
seizing their territories for Spain. These poortims had already fled
religious persecution in Frandé.

Is it surprising, then, that many Protestantseh&arbored deep
suspicion and even hatred of Rome? Having beeregmarch prejudice in
my own education — what we were told was that nath@lics were
mistaken, not miscreants -- | cringe, or smile,eatreme examples of
Protestant invective. Even in a comfortable andlized household that
produced one of the most enlightened Christianersibf the 28 century
(C.S. Lewis), the level of anti-Catholic hyperbokeas extraordinary.
Lewis’s grandfather, a bishop in the Church ofdnel, thought the Roman
church was “composed of the Devil’s childréfi His nurse, taking him for a
walk, would urge the young Lewis to avoid puddldsll”of dirty wee
popes.®® Can you imagine such nonsense? This was Beléabe sure, but
in relatively peaceful times (1898-1905), before thsh Troubles and the
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using of religious differences as grounds for maekgunning or blowing up
your neighbor.

| try to be understanding about this prejudicaeAgll, who has done
the most offending over the years? Certainly, Hevily and Elizabeth |
persecuted English Catholics. But, in between ttveir reigns, the Catholic
Mary Tudor (known as “Bloody Mary” to her contempaes) burnt the first
Anglican Archbishop of Canterbury at the stake. dih the history of
Christian divisions and rivalry, there was no Pstdat Inquisition. Open-
minded Christians of all denominations can undestarhy violence and
suppression in the past have led to Protestamitresat of Catholicism.

Catholics, too, have their prejudices. For examley are inclined to
consider other Christian dominations as lightweightmisguided -- even
though many would be at pains to explain the diffees between various
confessions or what is essential to the Catholith.fa cross myself
automatically when | enter Anglican or Protestamirches, out of respect
for the holiness of these places and the commugmtieich worship there;
but | have to fight the prejudice that God is soowhess “present”’ there
than in the Catholic church up the street. At Hagtel974, | visited a friend
in Londonderry, Northern Ireland. Waiting for thas in Belfast, | learned
that the town center had been cordoned off becthspolice were trying to
defuse a 500-pound bomb in the main street, platitece by the Irish
Republican Army (IRA). | plunged deep into my seatthe bus, hoping we
would slip out of the city unhurt. On arrival, myeind picked me up in his
car and drove me to his parents’ house in the datstronghold of the
“Bogside”, past barricades manned by gunmen inkidtedaclavas who were
protecting the neighborhood from British soldiensl &@rotestant extremists.
| felt reassured when | saw a picture of Pope JXXHI in the guest toilet
that evening. These are the silly remnants of ceggtwf division, suspicion,
and inertia.

Fortunately, some Protestant churches have maeat gtrides in
seeking closer communion with the Roman Catholith falhis is slightly
surprising, given the lack of encouragement thexeh@ad from the Catholic
Church since the death of Paul VI in 1978. Somasyego, | attended a
Lutheran Eucharistic service in a small town in fssfvania which was
hard to distinguish from a Catholic Mass. After sodiscussion with the
church’s elders, the pastor (who was a woman) edsomissioned an icon
of St. John the Evangelist for the church from raytper, Jean Daniel, who
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had learned to paint such religious images whewd® in the monastery.
She invited us to the blessing of the icon, whiehds in the church still --
even though the pastor later moved on to becomisho elsewhere in the
state.

Taking such risks -- fighting prejudice while resfing different
traditions -- should surely be part of the dailyriwof Christian leaders. But
| am saddened by the extent to which some smadieomhinations traffic in
ignorant stereotypes of Catholics (as if definingmselves by what they are
not) and by the way the largest Church (my own) seenmobile, like a
mountain expecting the wayward birds to fly homé.to

Now, | know it is easy for someone like me to e to other
Christian faiths. For one thing, | lived quite hdpjor ten years without any
formal faith in my head, and that detachment pet differences between
confessions into stark perspective. We believe hinis€ and His teachings.
Everything else is a detail after that. | am aés| said earlier, disinclined to
advertise my faith or convert anyone. Sometimefeal that | am letting
someone down -- perhaps even Christ Himself, wigediius to preach his
message to “all nations” -- but my own assessméidi® other teachings
make me cautious. Few passages in the New Testareens vivid to me as
the Gospel that is read every Ash Wednesday, di¢gening of Lent:

“When you give to the needy, do not announce ihwiimpets, as the
hypocrites do in the synagogues and the streets tonored by men. | tell
you the truth; they have received their rewarduith But when you give to
the needy, do not let your left hand know what yoght hand is doing, so
that your giving may be in secret. Then your Fatiadro sees what is done
in secret, will reward you... When you pray, go igtur room... When you
fast, do not look somber as the hypocrites dotHey disfigure their faces to
show men they are fasting.” [Matthew, 6:1-6, B§*1

Accordingly, when | leave church that day, | rule tashes off my
forehead with a handkerchief -- discreetly, so@sta shock anyone. | know
the ashes are intended as a public sign of ourroontality and sinfulness,
but | find the risk of spiritual boastfulness gegathan the benefits of
inspiring others to think of their own souls.

There is another reason for not being too evangeligVilliam
Buckley, Jr. has pointed out that we take most wf satisfactions from
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features othis world, such as “the love of our family, the comypanf our
friends, the feel of the wind on the face, the #ment of the printed page,
the delights of color and form and sound; food, eyisex.” As human
beings, we experience another life which, in theistian vision, recalls to
us continuously that God loves us. “That other @aeminds us of our
blessing and reproves us for our dumb failure tresfit with others® But

it is “the protocols of secular life”, or respect the privacy of others, that
get in the way.

Of course, Christians need fellowship. The wordufch” itself --
from Kirche in German andkyriake in Greek -- means the house or the
community of the Lord, and in the Romance languageslesia, iglesia,
chiesa, égliselt comes from the Greek word ekklesia, which isdusethe
New Testament to mean assembly (of G8d).is part of our faith to pray
together, and we draw strength and inspiration fgyoup worship. But it
hardly seems enough to worship just with other Ror@atholics -- even
though we are 1.2 billion in the world. Obvioustiere are a number of
stumbling blocks to re-establishing the Christimmeunity, such as the
meaning of the Eucharist, papal infallibility, andr devotion to Mary. We
cannot wish these differences away, but we camiodytexamine them in a
respectful light.

Belief in the real presence of Christ in the Eudtais one of the
central defining elements of being a Catholic. M&sbtestants regard
communion as a commemorative reenactment of theSiwgsper rather than
as an actualepetitionof the Savior’s transformation of bread and win
His own body and blood. Christ’s words in the uppem that night -- “Do
this in remembrance of me” -- have been interprey differently. For
Catholics, Christ said “do this” not “imitate thisfor Protestants, the
emphasis is on “remembrance.”

Yet there is a wide range of views among Christiabsut Christ’s
presence in the world, let alone the Eucharist.Aviglican college chaplain
at Oxford once admitted that he did not believa ipersonal God, i.e., one
who intervened directly in human affairs. Even thlo@ near-agnostic at the
time, | was scandalized by this. | wondered abbeatrheaning of the prayers
he led so genially in chapel every day. His pastmstincts were just as
weak. Running into my mother and me in the street day, he asked why
we were glum. | explained that, the day before,atder brother had been
sentenced to five years in prison for smugglinghiss into the UK. “He
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deserves it,” the chaplain said rather smugly,rontf of the house where
John Wesley, the founder of Methodism, had lived preached in the 18

century. My mother’s modest upbringing and lackaymal education never
got in the way of a healthy attitude to authorie let him have it between
the eyes. “And you call yourself a man of God?” simswered him with a
withering stare. He wandered away, a little shakengss the cobblestones.

At the other extreme is an eighty-year old frieridvone in France,
who knew the difference between real and unreabgmees and was
prepared to face the consequences. He was bagtiggatholic, but was of
Swiss Protestant descent and had deeply anti-alggarents. At the age of
eighteen, when he announced his decision to stadyhke priesthood, his
parents packed his bags within minutes and expalledrom the house. He
was a brilliant intellectual and, at the same timenan of uncompromising
principle. After five years as a priest, he cosfEsemerging doubts about
the Real Presence to his bishop, who told not lintet that bother him;
many other priests faced the same problem and lixeng with it. My
friend exploded. “You idiot!” he told the bishop®l suppose you also
expect me to preach to the faithful something I'dbelieve in myself?”
And he walked out of the bishop’s office, and thiegthood, then and there.

Joseph Campbell, the authority on myths, once camedeon how
reverently Catholics approach the communion radytbehave the way they
believe, he thoughf They are not theologians, but they have beenddai
from childhood to believe that there is no act m&wEemn and central to the
Catholic faith than receiving the Eucharist. Buto of theological jargon
and caveats, the doctrine of Transubstantiatidhat priests convert bread
and wine into Christ’s body and blood -- does maply that there has been
anyphysicalchange in the earthly substances. The changspsitual one.

Even that is a difficult thing to believe, and ma@atholics are
obliged to renew this aspect of their faith evenyet they bow their heads at
the Consecration. But, if one steps back for a teinu as | have done in
writing this letter -- what is so difficult and dsive about this belief? Why
should it define Catholics to the exclusion of eti@hristians, who also
believe that Christ is present when they pray togreand, if pressed, would
assert that Christ may also be present in the veafdrwine they take during
their own Eucharistic services, if only because isi@resent everywhere?
And how large is the difference between that gdraesence and Christ’s
greaterpresence in the Host or the Tabernacle?
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Now, | do not want to reduce this beautiful andtcammystery of our
faith to a mere intellectual curiosity. That woudé like imagining a bird
without its wings. But why should this importanhé of our faith become a
stumbling block to greater Christian unity? Wouichot be better to open
Catholic communion to all Christians, reminding rthewhat Roman
Catholics believe and leaving it to their consceto decide whether to
share in this mystery or not? What sacrilege wahiéde be if Anglicans or
Protestants took Catholic communion as revererglyhay do in their own
churches while still struggling to develop the fedinfidence of Catholics in
the Real Presence?

Papal infallibility raises a different set of issugnd has been the butt
of jokes and resentment, not just disagreement,ngnfrotestants. Of
course, it is ridiculous to think that you or yguredecessors have always
been right about everything. But that is not whag toctrine of papal
infallibility teaches. It was introduced rather eedy in the life of the
Church -- at the First Vatican Council in 1869-70and refers only to
matters of faith and morals when the Holy Fatherkesa formal
pronouncements on these subjects from his spdwal x cathedrain St.
Peter’'s Basilica. Popes have used this special pawl twice, once in
1854 to declare the doctrine of the Immaculate @ption of the Blessed
Virgin Mary and, again, in 1950, to proclaim thecttime of the Assumption
of the Virgin, body and soul, into heaven. Like masther doctrines, they
are mysteries -- i.e., things we do not, and may @ intended to,
understand. They certainly do not affect Catholehdvior and are not
central to the moral teachings of the Church.

All other papal opinions, including those expressedthe Holy
Father’s letters, or encyclicals, are just thateylare wise, well-founded,
and considerate compositions, reflecting centwfesober consideration by
other popes, saints and theologians -- but ssll ppinions. Protestants and
Catholics can disagree with parts of them withasiting eternal perdition.
Inevitably, given the general language in which trafsthem are couched,
and the deep Christian values which inspire thelave agreed with ninety-
five percent of the encyclicals | have read. Bt tther five percent has
been about important subjects like birth control.

Of course, some people will deny that one can hieggtimate
differences with the Holy See. In October 1991ndiag by the Spanish
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ambassador’s swimming pool at a steamy diplomaieption in Abidjan,
the capital of the lvory Coast, | boasted to thedPduncio that | had just
come from an interesting meeting in Paris. Thréerimational organizations,
the World Bank, the United Nations Education, Sceerand Culture
Organization (UNESCO), and the Organization for rifoaic Cooperation
and Development (OECD) had discussed John Paul dbhgyclical
CentesimdAnng written to commemorate the hundredth anniverséityeo
XlII's progressive letterDe Rerum NovarunjOf New Things It was a
“first” for these three highly influential but deteinedly non-confessional
organizations. When | had finished talking, the dlanwho, like the Pope,
was Polish, replied: “Youliscusseda papal encyclical? Encyclicals are
doctrine and not for debate.” This man expressedtwhs been called the
“maximalist” view of papal authority, the notion ailmost two “real
presences” -- that of the silent, hidden Chrighie Eucharist and that of the
teaching, visible Christ in the Popel will come back to this matter a little
later.

Such narrow thinking will not bring Christians tolger. Nor will talk
of “idolatry” and “superstition.” Protestants womdehy Catholics are so
obsessed with the Blessed Virgin Mary and quedtienneed for a Marian
“cult.” Catholics, no less than Protestants or JewMuslims, believe there
IS no substitute for direct contemplation of GotleTstatues of saints and the
representations of Mary are mere reminders of Hisatgpess for the
distracted or visually minded. Any “worship” of g images is a serious
sin, ranking alongside murder and adultery in tee Tommandments. And
why should Mary be omnipresent in Catholic churéh&ortly before he
died, my Baptist brother asked me in an e-mail: Wdo we need a
Mediatrix when we already have the ultimate Intediagy in Christ?”

Most Catholics think very little about this. It like asking why most
children are so close to their mothers. Although kmow very little about
Mary, what we do glean from the Scriptures inspi@agholics, and many
other Christians, from a very early age. Her hugiland faith, her
acceptance of potential scandal when told by amrlathgt she will bear the
Son of God, her concern and protectiveness towaed€hild (including her
disappointment when He disappears for a few hourhe age of 12 to
preach in the Temple), and her patience and loffgréng during Christ’s
Passion and Crucifixion are models of Christiathfand behavior. Can one
think of better examples in human history? As faeivening with God or
Christ, can one imagine a stronger representatiaa the Virgin Mary for
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those who feel too shy or humble, some days, ty plieectly to their
Creator? There is nothing very difficult to undarst, and certainly nothing
“superstitious,” about this.

Of course, there are ranges of views about Maryngnfohristians.
Few Protestants may want her glorified, but mostag@y honor her piety
and obedience to God’s will and regars her as nioae just “Nazarene
housewife.*? At the other extreme, some Catholics believe aty’s role
has been deliberately downplayed since the Secatidan Council and that
efforts to suppress devotion to her have beenthtess as China’s Cultural
Revolution?® It is normal that there should be such a diversitgeliefs and
devotions. No one should feel threatened or offdredther way.

This is not to deny that too much religious imageay be distracting.
| certainly prefer to pray in the plain but uplhifty setting of an English
Gothic cathedral than surrounded by the drippingbdpae of the Spanish
equivalent. This is a matter of personal taste aabit rather than a
challenge to anyone else’s faith or traditionsshbuld certainly not be a
matter of division among Christians. And | have erehieard Catholics
objecting to the simplicity or austerity of Protast places of worship.

Now, | must return to the subject of papal autlyoritwhich is linked
to the issue of papal infallibility but is also nfuloroader. Ironically, Paul VI
found an infallible way of weakening papal authpity issuing his deeply
destructive encyclical on birth control in 1968. eTldamage of that
document was all the greater because the Pope'syé¢an commission of
clergymen and laity that studied the issue had mesended loosening
Church rules on the matter. Pope Paul decidedriorggthem. The Church
in turn decided to ignore him. In fact, it had beking so for a while. For
example, several years before, the bishops of thea@lan province of
Quebec had given Catholic women dispensation tdu#ie control pills, on
the reasonable assumption that this would be fdynmErmitted when the
Vatican’s position was brought up to date. Oncs tipening occurred, no
one -- not even the Vicar of Christ on earth --ldotiose the door. Yet
millions of Catholics now slammed it, going in tlopposite direction.
Church attendance actually increased after the rised@atican Council; it
began declining in 1968, the year of the encycfit@ind Church teaching
on this matter has been simply ignored. In 2002y di¥ percent of
Catholics believed birth control to be wrofTg.
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Nor do many Catholics believe any longer in pap#hllibility.
Catholics respect, and even yearn for, papal aiyheras they would from
their own immediate fathers, up to a point. Bt ¢éxtent of that authority is
a stumbling block for many, both within and beyahd Catholic Church.
Mature adults honor their parents but do not letrthmeddle in their daily
lives. The last quarter century has seen a greatl dk interference in
people’s lives by the Vatican and a marked revert#the values expressed
in the Second Vatican Council. Among them are tigons that the Church
IS not the hierarchy but the “people of God” andttthe structures which
serve the Church should be “collegial” rather tleantralized. These ideas
now seem distant memories. Yet it is here thateBtaht and Orthodox
Christians, not just Roman Catholics, are looking $igns of an opening
which will allow them to feel truly at home in aiuarsal Church.

Interestingly, few non-Catholics seek to aboliste thapacy as a
condition of Christian unity. It is not the primaoythe Bishop of Rome that
Is disputed, so much as the way in which it is elsexdd. The Second Vatican
Council referred to the Pope as “first among eduala formula with which
other Patriarchs (in Alexandria, Jerusalem and Ma$cmight also be
comfortable, if the Vatican behaved accordingly.atvboncerns them, and
also most Catholics who are old enough to remendlgican I, is that the
Church has become more centralized rather than owlegial, that Rome
regularly overrules decisions made by national acgmal conferences
(particularly those of US bishops), and that thenmants of consultation
which exist are purely formal at best. Other cositess seeking closer union
with the Church see how Rome treats its membersvamdier whether they
would really be better off drawing closer.

Fortunately, there are practical ways of changimg) + for the sake of
Roman Catholics and all ChristiaffsThere are no doctrinal hurdles to
overcome, just the accretions of past practicee@afly since the late 16
century. Some of these reforms would actually bertrto the traditions of
the early Church, and would have the added beaghtinging us closer to
our Protestant sister churches which restored thénthe Reformation.
These changes might shock prelates in Rome busedin quite sensible to
most educated Catholics. Such different reactiorsaimost normal in the
light of the gulf that exists between what one gapwriter has termed the
Church’s “hierarchy” and “the lower clergy and Yaif'” But, when it comes
to reducing the powers of Rome, the changjesuld bite. As the former
Archbishop of San Francisco, John Quinn, has poiatet, the effects of
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reform must be felt if they are to be successfuhity will exact a price. It
will not be won by cosmetic change®. The Church will have to make
structural, pastoral, and canonical adjustmentsllé@iality, participation of
the laity, decentralization, and greater opennesgiversity are some
obvious areas®

The first thing the Church could do is involve pkopnore in the
running of the institution. This would mean tregtithem like adults rather
than over-aged catechism students. Some paristeesuar with the full
involvement of the community. There are regular ande-open elections
for the parish council, and frequent reports backnembers on issues the
parish is facing. But such practices are not widesg and almost fly in the
face of the bad example of many senior Church lsadeer the last 30
years.

Even bishops are not consulted satisfactorily. iTheetings in Rome
(called synods) have rather strange proceduresy Bpen with lengthy
plenary sessions, during which each bishop speaksight minutes, in the
order they signed up. As a result, most speeches hathing to do with
each other. In the words of Archbishop Quinn, “@ftbe speeches have
been prepared before the speaker left his coumryRome... As these
speeches continue for two weeks in five languagét) simultaneous
translation, there is no debate or intervention.e Thssembly listens
passively.®® One can understand why. After two weeks, the IpisHreak
up into small groups and prepare recommendationiketavhole body and
then the Pope for his use in preparing a docunamnthe whole Church on
the topic of the synod. “The Pope is free to usséhpropositions as he sees
fit. There is no opportunity for open debate alibetse recommendations in
the full assembly of the synod. Usually the Popeppres and publishes a
document on the theme of the synod a year or so iét ending.** Some
bishops have complained that their own propositiwase not represented at
all in the final list. Even Richard John Neuhallg editor of the religious
journal First Thingswhose patience and sense of humor are as brdad as
learning, has found the process tedious. At tf8¥ 1%ynod of the Americas,
Neuhaus joked that the endless speeches and dnafisnted to “cruel and
unusual punishment.” “The reworking of reworkingsa major part of the
synod process. Much as with the cud of a cow, gheag brought up again
and again for rechewing... [And] this cow has sevemschs.?
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This is how “collegiality” works at the highest kvof the institution.
If I were a bishop, | would be disappointed; if én@ a Protestant, | would be
horrified. Lay people, not just ordained ministesbould be involved in
every aspect of the institutional Church. Withoke t‘people of God” at
their side, priests, bishops, and cardinals wilrémote from the daily lives
of those they are trying to serve. ldeally, theyland local clergy should
even be involved in the choice of new bishops. Rameld still confirm
them, but the list of candidates would be drawnatighe level of each
diocese and vetted by each country’s bishops’ e¢enfe. This was how
church leaders were chosen in the first millennittmias also the model for
the way Popes -- or the Bishops of Rome -- are emhoblembers of the
College of Cardinals are granted “titular” churchesthe Eternal City to
recreate the tradition that local pastors choos#& thishop. At the moment,
even national episcopal conferences are not alwaysre of the
recommendations made to the Pope by the papalsemative in their
country. Your Holiness, | know that you are awafréhe precedents for such
changes, but if other readers of this letter ateaagat the idea of greater
consultation within the Church, | refer them to thets of the Apostles,
which glisten with the simple values that guideel ¢arly Christians.

Such turning of the governance of the Church onhéad -- in a
“Protestant” but also early-Christian fashion --ulbgo a long way towards
putting the role of the hierarchy into perspectitavould chain the dragon’s
feet rather than lop off its head, but lead indtao other reforms. Like a
modern corporation, whose procedures and procestast naturally to a
flatter structure, the Church could no longer beoined in every aspect of
local events. At the moment, an alcoholic priesbwhshes to abstain from
drinking the small amount of wine used in the Euigtand replace it with a
milder form of fermented grape juice, must apply &n exception from
Rome rather than his bishgi)Priests who wish to leave the ministry must
also wait for a decision from Rome. Such anomaliesld disappear if local
churches became more important.

Change would also have to occur at the top. TheeBogecretariat,
the Roman Curia, would need to be shaken up. It slusd the sense of
omniscience and taste for centralization which sldtack to a time when
popes were warriors and monarchs, with signifitarritorial possessions. It
must see the need for a lighter structure and laeigtouch. Instead of
having life-long appointments, most staff would teplaced after serving
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fixed terms just long enough to be efficient. Atoef to draw on a broad
range of nationalities and backgrounds would atsfundamental.

This is a large agenda, but it would raise theitspaf many Catholics,
reassure other Christians who yearn for a closestilidiverse union with
the Roman Church, and strengthen papal authoritiobysing it on things
that matter.

There may be other differences between Catholicd ather
Christians which | have overlooked, but | doubtytiall stand up to close
analysis. Why should it matter that such differeneee exaggerated and
hence become obstacles to better understandingga@orstians? Because
part of the purpose of the Church, and certaindyambition of the Apostles
following the original Pentecost, was to be all-eading. Those who take
Christ’s instruction to heart -- to go out and teaal nations -- must
certainly ask themselves how they can do this bhedvithout first setting
their own house in order? How can people of otliures or beliefs respect
a faith that almost boasts of its own internaleliéinces, instead of drawing
its adherents together? Pope John Paul Il putmiplyi in his encyclicalUt
Unum Sint [That They May Be One]: “When non-believers meet
missionaries who do not agree among themselves) thaugh they all
appeal to Christ, will they be in a position toese the true message? Will
they not think that the Gospel is a cause of divisdespite the fact that it is
presented as the fundamental law of lovéBy this token, the more
evangelical one is, the more committed one shoeltbthealing the wounds
of history and reaching out to fellow Christians.

Another reason for achieving greater Christian nnsosimply human.
The more universal the Church becomes, the grdaeeinforcement every
Christian will receive in avoiding evil and pursgia good life. | have felt
the strength of that solidarity in my own experiend-or professional
reasons, | have traveled widely in the world andcee seen fellow
Christians in very different environments. | havershipped with country
people on Tanzania’s Mount Kilimanjaro; attendedtEaVigil in Bangui,
the capital of the Central African Republic, fegliclose to everyone around
me even though | was one of the foreigners in therraous crowd; and
admired (every Sunday for three years in the eB9§0s) the devotion of
parishioners in Abidjan, the capital of the Ivorpdast, whose eyes were
fixed on the altar despite the heat and city npmaing in through the open
windows. | have been to an evening Mass in cedagl so well attended
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(even though there had been Masses on the houwrgihoat the day), that
there was an overflow crowd outside watching thevise on television
monitors. | have slipped into a Protestant chapahe weekday bustle of
Hong Kong, connecting not just with God and mydait also with the
otherwise foreign culture around me. In Beijingyas thrown back to the
rituals of my childhood at a Mass celebrated byriasp facing the altar
rather than the congregation. In Sydney, Austrdha, Anglican Cathedral
was as inspiring, in its quiet way, as St. Peter'Rome. | have seen more
distracted people in air-conditioned churches imthNé&merica than in poor
tropical countries where many worshippers wondevlére their family’s
next meal would come from; yet their thoughts sekffiteed on God. In a
universal church, the potential for inspiration aadidarity is immense, and
it would become almost infinite if we expanded theundaries of the
institution as far as we could without of coursdexag down the discipline
of being a Christian.

A greater union would also re-channel the wasteerges of past
divisions. In a journey through rural France in 98Robert Louis Stevenson
noticed a plaque at a country church that boastedising funds for the
propagation of the Catholic faith in foreign couegt Some of that money,
Stevenson reckoned, had been spent for “the dadkemals in Edinburgh,”
while small Scottish parishes complained about igr®rance of Rome.
"Thus,” he wrote, “to the high entertainment of tegels, do we pelt each
other with evangelists, like schoolboys bickeringtie snow.*® Later, he
spent two nights at a Catholic monastery where rtfusks greeted him
warmly but two other guests, a local priest anétaed military man, were
less hospitable. When they learned he was Protestesy tried to talk him
out of his depravity. *’l assure you,’ the priesticc” | have no other feeling
but an interest in your soul.” “There ended my wersion,” Stevenson
wrote. Honest man! He was no dangerous deceiveralzountry parson,
full of zeal and faith.*®

Like the priest in the story, some well-meaning geastill justify
mutual antagonism as if they were living in thetals past, when fairly fine
theological distinctions could sow confusion, ahd Church had to set a
very firm course. Then, in the words of the Englmiet Coleridge, blind
believers sometimes “inscribed the cross of Clumsbanners dripping with
human gore Nowadays, modern Christians can reasonably wowtiet
all the fuss was about. Few of those ancient “heséseem very threatening

now. Pelagians believed that human effort rathan thivine grace was key

43



to salvation. Arians had trouble believing that ©hwasequally God and
man. lconoclasts were opposed to worshipping pastuvlanicheans thought
the world a contest between Good and Evil. Jantsehidieved that human
beings were too sinful to deserve the EucharismyMaeopledied because
of these doubts. In Chesterton’s words, “A sentgrttased wrong about the
nature of symbolism would have broken all the Is¢atues in Europe’® In
fact, the Western Church’s insistence on addinggles word (“Filioque”)
to the Nicene Creed -- suggesting that the HolyitSpad proceeded from
the Father “and the Son” -- led to the rupture vitie Eastern Church in
1054.

These differences no longer lead to sectarian msiraled civil wars.
But religious divisions still cause damage to Ciars morale and example.
Fortunately, among Christians, the importance ahility has never been
disputed and may yet win out. In the words of G.8wis: “Next to the
Blessed Sacrament itself, your neighbor is theelsblobject presented to
your senses. If he is your Christian neighbor healy in almost the same
way, for in him also Christ -- the glorifier andetlglorified, Glory Himself,
is truly hidden.?®

Holy Father, your predecessor believed that pramgo@hristian unity
was “a specific duty of the Bishop of Ronf8.He added that “legitimate
diversity is in no way opposed to the Church’s yriitut rather enhances her
splendor and contributes greatly to the fulfillmeifither mission ®'As you
work to find richer solutions in this area, the Bs@and support of the entire
people of God will be with you -- and all the moifeyou involve, engage,
and inform them in your efforts.

Married Priests

| realize, Your Holiness, that | have been addngsyou in a very
familiar tone. Even Martin Luther -- two years aftailing his 95 theses on
the church door at Wittemberg and on his way tadp@ronounced a heretic
by Rome -- began a letter to Pope Leo X as folloWdost holy father,
necessity once more compels me, refuse of socmetydast of the earth that
| am, to address your exalted majesty; and | ingolgyur holiness to listen
to the bleatings of the poor lamb that now appreagfou.®

If 1 write to you more directly, it is because haolder than Luther
was at the time, more influenced by traditions eimdcracy and plain
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speech, and almost as impatient with the Churcthemext subject of this
letter -- clerical celibacy -- as Martin was withet sale of indulgences to
build St. Peter’s Basilica in Rome.

Sometimes publicly, but more often privately, @dith theologians
have questioned the Church rule that priests shootdnarry. Some have
looked at the one or two sentences in the Gospelrdfer to the subject,
comparing the Greek and the Aramaic (Christ’s ommglage) to decipher
what Jesus intended, and pointed out that celibaay seen as a gift from
God rather than a law that everyone should fofldw.

Christ never said to His followers -- even the ekisones -- that they
should be celibate. St. Peter was married andé&bstl. Was not. Priests were
married in the Catholic Church as late as th® @éntury. They can still
marry in the Orthodox Church and certain eastees of the Roman church
in countries like Hungary, the Czech Republic, theaine, and Lebanon. In
fact, one of every five Catholic priests is marrietke Western priests, they
are subject to your jurisdiction and enjoy yourssiag®

No amount of latter-day rationalization can altére tfact that,
relatively late in its history, the Church changesdinternal rules for earthly
reasons, rather than to comply with Christ’s telagéi Yet, the celibacy rule
has deeply damaged the institution. Confidencgh@ Church and its
teachings has leached away as steadily as itstphese retired or grown
old, with little fresh blood in their ranks to remeind challenge them. This
unfortunate rule has also led to abuses that hdled the front pages of
newspapers in North America and Western Europe. iHiesal of the
Church to recognize the crisis facing it, let alawnfront it, has been a
source of deep pain, anxiety, and confusion foralagl ordained alike -- not
just in wealthy countries but also in large paftgica and Latin America.
If the issue surfaces less in the media in poontas, it is possibly because
those cultures have a relatively effective safeave. Many priests have
mistresses and children, cared for by the commuras/ such conduct
responds to local notions of what it means to beafthy” and makes them
more credible as a voice in the community. Westes may be scandalized
by such “hypocrisy”, but they may need to grow atomed to it, as
Catholic priests from developing countries beconmarprominent in North
American and European parishes.
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| do not want to make light of celibacy itself. péoas diverse as the
American Shakers, Buddhist monks, and Mahatma Qdralle considered
sexual self-denial among the highest of human estwr regarded it as an
essential gateway to proper contemplation andfa#ifiment. Christ, who
asked His followers to do many difficult things,cognized that celibacy
was a very demanding ideal, like fidelity in magea “Not everyone can
accept this (celibacy), but only those to whomas lbeen given. For some
are eunuchs because they were born that way; oNeresmade that way by
men; and others have renounced marriage becaudbeokingdom of
heaven. The one who can accept it (celibacy) shaatept it.®> Surely,
celibacy is admirable when it is chosen freely aviibleheartedly rather
than accepted gamely by those eager to serve adhersvho think that, in
the process, they will also be able to deny thewesehn important part of
their being. Many seminarians may think themseteesmuchs” early in life
only to discover new desires and a yearning for dlurattachments once
they are ordained.

Certainly, celibacy serves a larger purpose. In Wwds of the
Archbishop of Canterbury, the man you declinedrnitoece the day of your
installation as Pope, “Whatever the cost, this tioogcelibacy] stands as an
essential part of the background to understandimg Ibody’s grace;
paradoxical as it sounds, the celibate calling hasgne aspect of its role in
the Christian community, the nourishing and enlaggiof Christian
sexuality.®® But, almost in the same breath, the ArchbishogisatiTrue
celibates are rare -- not in the sense of supdndrin the sense that
watchmakers are rar&””

Peoplechooseto be priests, you might answer. No one is forted
enter the seminary, and many young men around tnkel\appear to accept
celibacy as an indispensable part of their calliBgt many more priests
have left the Church -- as many as 80,000 betw8é# &and 1992 -- than
have joined it. Many potential candidates for pheesthood in Europe and
North America have other career options. Withoanting to denigrate the
guality of priestly vocations in Africa, Asia anétin America, one must ask
how many of their candidates for holy orders commmf long-established
middle-class families, where access to higher educand well-paid jobs is
relatively assured. As these economies become aftloent, the “crisis” of
vocations in the West may become a worldwide probdes well. In some
developing countries, the problem already existsBiazil, only 15 percent
of people are able to receive communion on Sunddye more than three
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million Catholics attend services led by lay pedBl©f course, studying for
the priesthood is not the same as preparing to kewvger or doctor or
engineer. Catholics speak of “vocations” rathemtl@b choices. But it is
easier to become a priest than to enter other ssioies in developing
countries. And, like military service, past accegtof celibacy in Western
countries may also have been partly the produch ofarrower range of
career possibilities.

What have been the arguments in favor of celibadhe Church? Let
us set aside the ancient, and now deplorable,tiddaany sexual activity --
even as an expression of love or instrument of nea®n -- renders a
person “impure.” While not cited formally as a reador celibacy in recent
centuries, there is no denying that an ambiguotitsiée to sex in the early
Church (holy when necessary, but even holier intidasce) affected
attitudes to marriage among the Christian clergy.

The most substantive argument for forbidding mgeilas been that
Catholic priests should be able to devote comg@#sntion to their parishes
and congregations. An “undivided heart,” it hasrbaegued, is essential to
serving the community fully’ In practice, celibacy has led to heavy or
distracted hearts among priests struggling with dhkgation. It has also
sparked skepticism among lay people that prieste like life experience
necessary to understand their problems or stregags;ularly family ones.
Other Christian ministers, such as Anglican priestid admit that family
obligations can occasionally distract them fromirtierk, but that does not
mean that most of them want to become bachelois.agany would argue,
too, that a loving rather than “undivided” hearaistrength in their ministry
and that serving a spouse, a family, and a congoegall at once is a
special blessing. Ironically, the depletion of ptig ranks -- caused by the
difficulty of remaining celibate -- has added t@ tworkloads of individual
priests. The restructuring of parishes in soment@s, particularly in rural
areas, has caused priests to scramble from oneaguvdss to another,
reducing the time they have to listen and minigtendividuals, and has put
a premium on administrative obligations over spmegdhe Gospel. Some
observers even associate uninspiring sermons WweHitited time priests
have to attend to their dutiés.

Another, less obvious, reason for the celibacy wde to ensure the

full loyalty of ordained ministers to the Churclseatf. By the late Middle
Ages, many priests were concerned to acquire argb men material
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possessions to their wives and children. Thesegatdins could be time-
consuming and lead to abuses of priestly officeesB from noble or well-

to-do families had particular distractions in thigspect. As a result,
monastic communities -- whose members were sworché&stity, poverty,

and obedience -- were the main nurseries for futbtech leaders, including
bishops. Celibate priests could be counted upshéwe whatever inherited
wealth they had with the Church itself, and to b@ersubject to the internal
disciplines of the institution. No control could Ineore absolute than the
Church’s repression of the sexual lives of its ige

Whatever the reasons underlying it, clerical ceb&as seriously
damaged the Western church over the last fifty s/€@ne first and possibly
most profound consequence has been the rising gevesige of priests.
Between 1965 and 2002, the average age of diogesasts rose in the
United States from 46 to almost 60. While half weneler 45 in 1965, only
20 percent were that young in 2082An aging clergy has affected the
image and energy level of many parishes, reduceduimber of role models
and hence the appeal of priestly vocations for geunChristians, and
hampered last-ditch efforts to stem the hemorrlgagin the numbers of
regular churchgoers. In a once-dynamic Montreakdnu visited in 2002,
the 80 year old celebrant spent the whole of thesdMlancluding the
Consecration, leaning on a high stool at the aftisrsermon was listless and
difficult to hear; and there were only ten peogterading the 11:00 Mass on
a Sunday morning. Not only are Western priestseimsingly old; many have
also been desiccated by the company of other lomedyr in soulless
presbyteries. As a result, they do not exude theraljoyfulness that one
expects from true believers in God and spreadetiseofzood News. This is
particularly true in Western Europe, and dramalicsd in Italy and France,
where in addition to loneliness priests suffer friomited financial support
and count on few material comforts. (Many readei8 smile at this
statement and think of wonderful priests in thewnocommunity who
triumph over age and isolation; but few readers$ thihk that happy priests
are the rule rather than the exception.)

Celibacy has also led to a rising population of gagsts within the
Catholic Church. Internal estimates put the nundeehigh as 50 percent,
but the figure may reach 80 percent in some plaEks. is not a perverse
result. It is a natural outcome of the conflictiognsiderations that any
young man -- and for that matter, any young womamould face. Very few
people can imagine depriving themselves of closadmucompany for the
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whole of their lives, giving up the possibility dfaving children, and
observing from a distance the love and fellowsHiphe rest of the human
race. Among the few who can picture such a lile young homosexuals
who think that the pleasures of marriage are clasethem, have yet to
recognize or accept their sexual orientation, arehmanaged to persuade
themselves that they can do without sex. Undouptediny gay priests are
able to repress their carnal desires. But manyfaldahemselves, when it is
too late, like beached whales, caught in a staterevithey can no longer
breathe. Most Catholics -- if they do not knowlieady -- will probably be
disappointed to learn that a great number of wias gay. They are right to
be concerned. The priesthood should represent ti@ewof the human
family: young, middle-aged, and old; straight, gand indifferent; men and
also women (but here | am anticipating the nexicjop

A third consequence of a celibate priesthood haslibe scandal
caused by the sexual abuse of children, as forneg#ime (some of whom
remained silent for two or three decades) have dotime courage or
opportunity to speak out. Church leaders have Igightsisted that the
number of pedophile priests has been very smalklative terms but in
absolute numbers, their acts have shocked andncentio distress the
Christian community as a whole. Except superfigjathere is no connection
between such abuses and the large number of gastgri Pedophilia is no
preserve of one sexual orientation. Young girlsehalso been abused by
priests. A more likely cause is the inevitable ptees on a large group of
people of the same sex, denied access to normalgathypleasures, to vent
their desires where they can, like heterosexual m@nison. In the 60s, 70s,
and 80s, before girls and women were given prontimeles in church
services, adolescent boys were simply the most ooisvitarget. The
consequences have been a public outrage so laageittbame close to
damaging John Paul II's otherwise impregnable r&mri in the United
States. The financial damage has also rocked thadftions of many
dioceses in the United States and Canada. Sinc8, 186 US Catholic
Church has spent more than $1 billion on settlemyéagal fees, counseling,
and other expenses. The bill will continue to grawfact, more than a third
of total spending so far ($378 million) has coméuit the past three yedrs.

How can the Church overcome these three seriouslggms -- an
ageing clerical population, the large number of gasts, and persistent
sexual abuse of minors by Church personnel? Theraans not to ban gay
priests. This would worsen the crisis of the phesd, reduce vocations
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even further, and chase serious young people awaythe seminary, while

also creating a different kind of scandal. Why vebahe ban Catholics from

the priesthood on the basis of sexoiantatior? How would one test for it?

And why would young, red-blooded, heterosexual merpresumed a safer
bet to withstand the rigors of clerical celibacyeTidea is almost too absurd
and self-defeating to be believed. But, unfortulyatm late 2005, the US

bishops sent investigative teams to the countr% Qatholic seminaries to
do some house cleaning and, in November 2005, thiican issued an

Instruction on how to deal with gay seminariansthdugh the document

was shorter, clearer and, in some respects, kihder previous drafts which

had been circulating for eight years, the conclusias stark: No gay men
should be admitted to the seminary, or even allowedach theré’

Gay priests reacted to the news with a mixture afiness and
foreboding. Some went public with their views. @all themselves the
Church’s “unloved and unwanted children,” 80 Italigriests posted an
anonymous letter on the Internet in December 200%ay that their sexual
orientation had not stopped them from being goaésgs. “We don’t have
more problems living chastely than heterosexudal$iéy even considered
their sexuality a strength because it allowed thémon “share the
marginalization and suffering of many peopf2.One does not need to be
gay or liberal to see the nonsense in the Vatigestruction. In October
2005, writing in the British conservative weeklyhe Spectatgorthe editor-
in-chief of theCatholic Heraldridiculed the idea of a ban on gay priests: “If
enforced, it will deprive a struggling church o&tministry of future priests,
bishops, cardinals, popes and saints, while leamvimtguched the predatory
womanizers of the developing world. Genuine pedeghimeanwhile, will
regard it as just another obstacle to be tiptoeghdoon their way to
Johnny’s bedroom’™

Some commentators, including men who have leftpifiresthood for
this reason, suggest that it may be better to tlaearuth about one’s sexual
identity and suffer the consequences. | acceptréasoning, but only up to a
point. While openness and truthfulness are alwayset preferred, how are
gay priests any different from many married laymeno struggle with
homosexual “tendencies,” believing them wrong, pugfer to keep the
subject in their hearts rather than cause genusteeds to their wives and
children? If such men believe that keeping the enajtiet is best for their
own emotional health and that of others, their jadgt should be respected
-- even if some psychologists and ethicists wougflia that they are living a
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lie. Similarly, priests who have decided that th&cation is more important
than openness about their sexual identity, shoaldgiven the room to
reconcile the two in their minds, if they can. hetlogic of celibacy, priests
are “married” to their parishes. They need to candand express
themselves in ways that will not cause harm tortamily” members.

Banning, or harassing, gay priests may solve eaefal®blem and
worsen a real one: the small number of priestlyatioos in Western
countries. It is time to look out beyond the foxdhe Church has dug for
itself, put up a white flag, and consider surreimdeto common sense. The
intense publicity of the pedophilia controversy atid Church’s strict
measures to discourage new incidents will probathiffice to solve the
problem, for now. But, until the Church takes thextnlogical step, most
priests in the Western world will remain old andygand open to
unnecessary temptations. The only certain soluisoto allow priests to
marry, and to ordain people who are already marfidgbse who wish to
remain celibate can do so, but the number of cameldfor the priesthood
would almost certainly increase sharply if semiasi were not forced to
choose between a life of service and one of mdated and procreation.

Ordaining married men “of proven characte¥iri( probati) -- an
option which has been discussed within the Churtieésarchy in recent
years -- would be a half-measure, vaguely insultongrarried Christians of
unproven character, and unfair to those priestsadir ordained who would
enjoy an opportunity to marry.

You might argue, Holy Father, that this is an avtifl issue. It is
better to have a small number of truly dedicatadsps than a host of well-
rounded but occasionally distracted pastors. Ceyipgou could insist, is
only a problem for those who believe in “self-flitfient,” which in turn is a
Western fad, a product of the new psychology, adcely better than self-
indulgence. You might say that enough priests aeengo trained in
developing countries to fill the gaps opening upMastern parishes.

But the modern world will not go away. Developinguatries will
face the same challenge of priestly vocations asnmes rise, education
expands, and “modern psychology” spreads. In thantie, the Western
church will not accept more than a smattering dipifio, Indian, Mexican,
and Nigerian priests in its pulpits. Christ’s teilaghand the Church itself are
universal; but interpreting the Christian faith fresh terms is a challenge
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specific to individual cultures. Nationalism, pahadism, and racism should
stop at the church door, but in practice humandsare most comfortable
with people of similar backgrounds. To be truly Shan, we need to be
challenged by other viewpoints and cultures; butenevthe most
cosmopolitan believer would stop short of acceptimg the Church should
be so universal as to look strange to its memi&&ympathetic critics have
already pointed out that many foreign priests l#uk training or cultural
sensitivity necessary to spread the faith in Noftimerica or Western
Europe’’ Importing priests is not the answer to the shertaf clergy;
opening the door to marriage is.

When the rules were last changed in th8 @ééntury, the process was
quite ugly. Pope Gregory VIl actually called on thay to boycott married
clergy and priests’ wives were hunted down, asafytwere witches. The
Second Lateran Council of 1139 invalidated priestigrriages, making all
priests’ wives concubines and their children esabytthe church’s
property. The clergy fought back, unsuccessfullghoagh many priests
continued to marry right up to the time of the Refation, even in Rom&.
This time around, changing the celibacy rule caddmee easily and serenely

Holy Father, | do not want to dwell on this poirfou and the rest of
the Church’s hierarchy know better than anyone dhguments for and
against a married priesthood. What you do not seemppreciate is the
extent of dissatisfaction among Western clergy &mity alike at the
Church’s inertia, and why millions of people likeerare impatient for a sign
of openness or flexibility on this point. Some sfwere encouraged by John
Paul II's acceptance into Catholic orders of a dargumber of married
Anglican priests, who left their own communion toogest against the
proposed ordination of women. (I disagree withrthheason for leaving, but
applaud the Catholic Church’s common sense in weilcg them into the
fold.) But why should ministers from other confess be given special
treatment? How can the Church reconcile the dityeddipractice within its
own institution, including the Eastern Uniate cthes, which allow its
priests to marry? And how can the Roman churcheatbat its priests are
more effective, unmarried, than other Christian istérs, who outnumber
them in some countries? For example, in the UnBgates, Evangelical
pastors often combine family obligations with arraardinary degree of
organizational and spiritual energy -- large enough expand their
congregations steadily and keep them anchored rangst faith and
community service. What do they know, or do, thatde not?
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Of course, it is not clerical celibacy on its ovrat has led to a sharp
decline in the number of churchgoers, to the shutdof many Catholic
churches, and to an average age of many congragatialing that of their
priests. In Western countries, current generatgingly have less faith in
organized religion than their parents did. The GithChurch is plainly
failing to adapt and to reach out to young peopl® vare just searching
rather than skeptical, who are impatient with mégienulas or blind faith,
and who are eager to make a difference in the wamtticonnect with other
people of good will. A younger, more diverse, andrmned clergy would
change the face of the Catholic Church and speaie rfarcefully and
joyfully to new generations. It is unlikely thatetrchange would have a
radical effect on the total number of priests ishart period of time, but it
would certainly enlarge the pool from which curreandidates are drawn
and lead to a gradual improvement in the qualityt just number, of
spiritual leaders in the institution.

In the words of one theologian, written 15 years, diVithout a new
pattern of priestly ministry uniting the marriedtiwithe celibate, the future
for the church can only be an immensely depressirg”°

Ordaining Women

All the arguments | have used to support a marciedgy apply just
as strongly to the ordination of women. We may |esene of those
Anglican priests who joined the Catholic Churchhrror at the idea, but
that would be a small price to pay for revitaliziing Church on a scale that
few of us can dare imagine. The Christian worldncdrcut itself off from
the march of history.

What does history have to do with this, you may?a8kgreat deal,
when you consider the large number of women whae hiaspired us from
the very beginning of the Christian story, startwgh the Virgin Mary
herself, continuing with the many women to whomig§ihconfided some of
His greatest truths (Mary Magdalene, Martha and s$ister Mary, the
Samaritan woman at the well), the Roman martyrsné&g Cecilia, Lucy,
and Rita), the Emperor Constantine’s mother HeB#nAugustine’s mother
Monica, Clare of Assisi, Joan of Arc, CatherineSi¢éna, Theresa of Avila,
Theresa of Lisieux, and the strong pioneering woraémNorth America
(Kateri Tekawita, Elizabeth Seton, Mary of the Inmaion, Marguerite
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Bourgeoys, and Marguerite d’Youville). To our knewdge, none of these
women aspired to holy orders -- although Theresd.isieux certainly
believed that women should be allowed to be pridstsie of them sought
female suffrage either, as it was beyond the reslmwhat they considered
possible. But why should women of the’2Entury accept anything less?

Throughout my life, | have met women who were s$pal giants.
How ironic and cruel that they should be denieditpos of leadership in
the Church. | knew one woman at St. Augustine’sspain Washington DC
who was at the crossroads of every important inBain that community.
In addition to raising a large family, Barbara Sbdrserved on the parish
council, participated in fund-raising drives, ledarighioners in
demonstrations down on the National Mall in suppafrtgreat causes of
social justice, headed Sunday morning catechisssets organized spiritual
retreats for adult members, and yet still found tinee to accompany the
Gospel Choir to concerts they gave around the @sy,music lover and
cheerleader. She even inspired the choir dirdaton Roberts to compose
perhaps his greatest contribution to contemporafyic# American
Catholic music: a moving, almost ethereal Magntfic&he was a person of
iImmense faith and energy, standing firmly on tweagrrocks: her black
roots as a woman and her devotion to the Romamo@atbhurch. Often, as
| heard her make announcements or do the readiagsthe pulpit, | wished
that she could preach to us and share some opéhsdnal strength and faith
through her interpretations of Scripture.

| think, too, of a French woman named Line De Csous whom |
met in January 1992 at the small convent of Mofreresa’s Missionaries of
Charity in Abidjan, the capital of the Ivory Coat.had just arrived for a
three-year assignment with the World Bank, andd bane there to greet
the nuns on behalf of their sister community in YWagton, DC.) Line was
leaning over a work table, in a gleaming white drigshe always dressed like
an angel), pouring over architectural drawings far new convent,
dispensary, and AIDS hospice which she had raisedsffor on the Sisters’
behalf. She had a certain advantage in that depatfras she was the wife
of the French Consul General. She was also thehtlawugf an architect and,
while she had no professional training in that astee immersed herself in
the details and made numerous changes to the desige Sisters were
worried that the center would be too large andrigrabut Line insisted that
it should be as modern and complete as possiblee Qinthe only
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concessions she made was to install latrines rdatiar individual toilets
(with the nuns arguing that the latter would bé jos wasteful of water).

A few weeks later, we attended the laying of thet fstone of the
AIDS hospice. When we arrived, we found Line in lites linen dress and
broad-rimmed straw hat, sweeping the street intfobrthe site, surrounded
by a crowd of curious children and adults. She ¢t@mie earlier in the day
and paid local children to do this, but they hadelivered on their part of
the bargain. It was a scene out of Charles Dicl@nEvelyn Waugh, but
another reminder of her indefatigable energy. Weddiot keep up with her.

Helping the Sisters was not her only mission. 8tagle a life-long
campaign of arranging adoptions in the countriesr@ltshe and her husband
had served. When we met her, | believe she alrbady900 under her belt.
She and her husband had also adopted children ¢hexas She arranged for
medical treatment for children with special neemis] she never accepted
‘no’ for an answer. Once, as a way of expeditingiglen-making at the
Ministry of Health, where she was seeking a freerapon for a child born
with a horribly disfigured mouth and jaw, she cadrihe girl from office to
office in her arms to dramatize the case. Horrif@dl servants signed
papers within seconds rather than stare at the glalol. She died of cancer
in February 2006.

In the early 1990s, another woman was on my minddaeve after
dark in Yopougon (the largest suburb of Abidjarmptigh neighborhoods lit
by small fires or electric bulbs and stirring wipeople who were talking
earnestly, drinking beer, minding their childrenpking supper, working at
sewing machines, and selling their produce. | stang the car-window in a
semi-daze, on my way to a funeral Mass for a Catlmin who had died of
AIDS at her motherhouse in Belgium. She had beéecied by a blood
transfusion in Abidjan nine years before, but haatked virtually to the
end, first with prison inmates and then with a d¢hafe organization to
inform people about the disease. Sister Catherias @ne of my closest
friends. | had seen her off to the plane in Jul93 %rm-in-arm, when her
community decided that it was time for her to "cohwene.”" She knew that
she wadeavinghome, and it was hard for her to do that. But\wshe weary,
and she smiled weakly as | hugged her and saidtthats now time for her
to look after herself. | would never forget her.rNoould the crowd of
people in this distant church -- including the Bishwho broke down and
cried during the eulogy.
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People like Barbara, Line, and Catherine deseettibof the Church.
None of them every talked of a sense of inferioagyCatholics; they were
too busy and determined to care about their stattrsn the institution, at
least publicly. But | worried about the limited esl people like them could
play in the Church, and -- strangest of all -- gbweir exclusion from the
priesthood.

The issue was kept in abeyance for a long timéhbydrge number of
women in religious orders who were available forri§€ifan teaching and
administration; but as the number of nuns has wedlas a proportion of the
Catholic population, intermediate solutions arelor@er obvious. It is true
that many Christian confessions -- including theolshof the Eastern
Church, some Anglicans, and some Protestantsll-eppiose the ordination
of women® Yet, as with clerical celibacy, there is no NewsfBenent
Scriptural basis for excluding women from the Cisaministries. So why
is the Church so stubborn about this?

Perhaps if Catholic priests were allowed to maand if bishops and
cardinals were more comfortable in the company o@fien, there would be
less of a taboo about the subject. | would not secCihurch leaders of being
sexist or misogynous, although many undoubtedly thesy certainly suffer
from a blind spot that is difficult to understant@ihe fact that many Catholic
clergymen are gay does not explain it. Gay menoéen quite comfortable
with women; indeed, many feel more at ease with amnthan with
heterosexual men. Perhaps an old-fashioned cluldssh-- the same archaic
instincts that kept golf courses and other privegéablishments closed to
Jews, blacks and women for the longest time --pglaged a part. The fact
that, in the entire history of the Church, thereehaever been women priests
(in contrast to married ones, which existed for ynhundreds of years) has
also made it unthinkable. But, most of all, thejsabwas simply off the
Catholic agenda. Those who were prepared to disthespossibility were
told to desist; some were even deprived of thetrighteach Catholic
theology. This repression of debate is almost aslghg as the exclusion of
women itself.

As a man, | find this blind resistance to the oation of women
offensive enough. If | were a woman, it would shakg very faith in the
Church. How could | aspire to head a major corpamabr become the
president of my country but never be able to leadnall parish? What are
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the Christian values that inspire this prohibitioB@rely not the fact that
Christ chose men as his closest disciples two nmlée ago. Christ Himself
ignored the inferior status which society assigteadvomen at the time --
and still does in most parts of the Middle Eastudespent a great deal of
time with women, despite their inferior roles, asdid with tax collectors,
prostitutes, and Samaritans. Is this not a beitgrdi His values, and how
they should be applied in the present day, tharapgarent acceptance of
the social norms of his time that only men shoudd ib positions of
leadership, or in the Jewish tradition, rabbis saathers?

The exclusion of women from holy orders is so io@l and arbitrary
that it is difficult to know where to start in reifiog traditional arguments. |
accept that modernization by itself is not a rea®orchange, although the
Vatican has certainly not refrained from adoptirejtér plumbing, central
heating, air conditioning, contemporary media {si®n, radio, and the
Internet), bullet-proof Pope mobiles, and publitatiens “spin doctors,”
which would have shocked some of your predecessbitsy are such
aspects of contemporary life acceptable to tramhtists, but not the much
more important modern trend of greater opportuartgt recognition for half
the human race? Your former press secretary Jodgavarro-Valls has
talked openly of “competition with Islam” as a reador some of John Paul
II's trips to Africa. How can the Church compete fmnverts from other
faiths when it is reluctant to accept the equadtywomen within its own
walls? And what do we know about Christ’'s teachiagd intentions that
Lutherans and Anglicans -- who allow the ordinatoddrwomen -- do not?

Not only is the prohibition difficult to defend; #eems thoroughly un-
Christian. How can it be reconciled with total respfor the other person?
How is it consistent with the Golden Rule? And wisyit even more
controversial -- or apparently threatening to hiamdrs -- than clerical
celibacy? In a remarkable letter to their bishapdanuary 2006, the heads
of 230 religious communities in Canada called farenopen discussion of
controversial issues (such as separated famil@siesex marriage, and
assisted suicide), suggested that clerical celismyuld be optional, and
appealed for greater involvement of lay peopleeagision-making. But the
document only suggested “exploring” the ordinatioh women®! This
delicate phrasing is a carryover of the lack oéfle@m of speech within the
Church about important issues. But, in my view,réhé&s nothing more
sensitive or complicated about calling for womeiegts than for advocating
married ones.
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Earlier in this Letter, | appealed to the Churcristitutional self-
interest. On this issue, | invoke only its spaitvalues.

Divorced Catholics

Greater openness to other Christian faiths, a sdhrclergy, and the
ordination of women would flood the Church withdheenergy, tranquility,
and purpose. But a large number of Catholics wastitl feel on the
perimeter of the Church, not excommunicated infthlesense of the word,
but denied, in many cases, the comfort of the Eustha

Let me use two examples. My sister, who lives irsthalia, lost her
husband to cancer fifteen years ago and lived dion&n years. Then, she
met a man on the Internet in a Christian chat recommecting those who had
lost loved ones to cancer (the man’s wife had dlsd of the disease). My
sister visited him in Melbourne for a month, he eaim Montreal for a visit,
and they decided to live together. They have dameswer since, quite
happily. Unfortunately, they entered into a cwilion rather than religious
marriage. As a result, my sister has been toldyyparish priest that she is
living in sin and cannot receive communion. Obvigushe was pained by
the news and begun worshipping with a group of Bapeighbors instead.
Where is her fault? What is the meaning of theaaent of marriage for
two widowed people too old to have children? Andyvshould communion
be used as a punishment against a faithful daughtee church?

Another woman | know, now 70, married at an earg and was
divorced within two years. She could probably héad the marriage
annulled; but she had left the Church and prefeteedise the archaic
procedures available in the Province of Quebebatitne. Quebec granted
divorces only on very narrow grounds, such as adylso, her lawyers had
to produce artificial evidence of her sinfulneskafwould be a wrenching
experience for anyone. Then, she lived with a nmnwenty years without
marrying him (neither of them wanted children amdHad an aversion to
institutional constraints of any kind). Finally, eshmet another man and
married him, and they have been together for owenty years. Ten years
ago, she returned to the Catholic Church, sindsemparish choir, and goes
to Mass almost every day. But she is constantlpgzhby references to the
Church’s position on divorce and takes communiorly dmecause her
confessor told her to follow her conscience innteater, and she believes --
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as | do -- that going to Mass without receiving Ehecharist is like going to
a wedding feast and not partaking in the meal.

Fortunately, many Catholic priests are understamdin the matter,
and perhaps even more fortunately Catholics ar@blajed to wear yellow
stars or pink triangles as they approach the cononumil. But my friend --
and many like her -- would feel more fully at homehe Church if Catholic
teaching were less absolute on the matter of devotdow would my friend
gain full admission to the sacrament under existulgs? Must she abandon
her current husband and try to re-marry her huslodridty years ago -- if
she can find him and he is still available?

| do not want to make light of a complex problemvddce is a
serious matter, and unlike the other issues oniwive can only speculate
about Christ’s intentions and views, Our Lord wastey explicit on this
subject: “I tell you that anyone who divorces higeywexcept for marital
unfaithfulness, and marries another woman comnditstery.” There is no
better illustration of the self-centeredness of eradWestern society than
our high divorce rates. No one who changes parfikerdowels, or imitates
the example of some film stars, can claim to ttbatinstitution seriously.
Christian marriage is the fruit of prayer and refiilen, rather than lust,
convenience, or whim. It emphasizes obligationghto other person rather
than civil protections under the law. It is a regdich bends rather than
breaks with challenges, a test of the self-diseglirestraint, humility, and
generosity which Christ expected of His followdPsurt of the satisfaction of
marriage is to face and overcome adversity.

But living together can be hard. Samuel Johnson etomas
exaggerated to make his points, but there was lysmath in his wit: “It is
so far from being natural for a man and womanwe in a state of marriage
that we find all the motives which they have formegning in that
connection, and the restraints which civilized sbciimposes to prevent
separation, are hardly sufficient to keep them tloge®® Even Christ
allowed divorce in the case of infidelity -- whictvas probably as
widespread then as it is now. And the Church’s dnwmad grounds for the
annulment of marriages confirm the growing needufwterstanding

Attitudes have changed slowly on this subject. Ewvetine supposedly

freewheeling United States, voters elected a Catlpoesident for the first
time (JFK in 1960) two decades before they putvarded man in the White

59



House (Ronald Reagan in 1980). John Paul Il, whesedview was
essentially set in the 1950s, refused to give giftslecorations to guests at
the Vatican he knew were divorc&tln this respect, he was probably being
more severe than Christ. In the process, Cathedizs have already suffered
pain, separation and disruption at home have falee at church, where
they would normally expect reflection, healing, aadose.

They have numbered in the millions for a long tinoev. Already, 40
years ago, some commentators suggested that thegadtical remedy for
this “catastrophe” was for the Church to accepbrie and for Catholics
living in “invalid unions” to come forward and ongize themselves in each
diocese so as to impress upon the hierarchy angyckme size of the
problem®® Instead, most have probably left the Church, whiteers lurk in
the shadows, hoping for change and eventual fongs® and acceptance.

Behind the scenes, there has been growing fletsibili the Church’s
position. The Church has always been willing tarfial” marriages which
were wrongfully contracted, because of specificsoeg, such as a close
blood relationship between the two parties, impogenor apparent
insincerity about having children, reflected in fadure to consummate the
marriage. In doing so, Church lawyers insist the Church is declaring
such unions null and void from the start rathenthetually dissolving them.
To quote an ecclesiastical lawyer of the 1950s:e“TWhole world might
have thought it was a proper marriage, but yebintpof fact it never was. It
was nothing more than an illicit association eMaough both persons were
in entire good faith over it Yet, even before Church law was modified in
1983 to broaden the grounds for annulments, ther® tive thin edge of a
large wedge in Church texts. If at least one party marriage did not fully
and consciously intend to respect their vows --h&ve children, to be
entirely faithful to each other, and to marry neeaise for the rest of their
lives -- the vows were judged invalid from the starAs a result, by the
mid-1990s, the number of Catholic annulments in theted States had
risen to 60,000 per year, and the approval rate avas 96 percert By
now, the grounds for annulment are so broad thataam safely ask how
many marriages could not be declared invalid far cason or anoth&t.

Proving those reasons can be difficult, and Chytcedures are
deliberately laborious and time-consuming -- sdaasliiscourage frivolous
cases and supposedly establish beyond a doubathsrriage was never
valid. These procedures favor those who are eddicateelatively well off
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because the parties understand their rights, anédemt enough to argue
their case, and can afford to pay for the procedsignificantly, 82 percent
of Catholic annulments occur in North AmeriaFor those who are in
similar difficulty but do not have the means andifode to re-examine their
wedding vows, it can be disturbing to see otherriages declared null and
void so easily’ By itself, the judicial nature of the Church’s pesse to
failed marriages is painful. The fact that people @ndergoing a deep crisis
in their lives is often overlooked. In the words aie theologian, “Canon
law seems to presuppose that divorce is the corseguof evil and pride,
but experience shows that believing Catholics do decide quickly or
easily to remarry® But the Roman Church’s procedures now offer more
grounds for resentment and even scandal thanyckmiti comfort, and the
biggest mystery to anyone who looks dispassionattyis subject is why
the Roman Catholic Church is so much harder on dbigect than other
Christian confessions.

The most startling alternative approach is thattled Orthodox
Church. From very early in their history, Orthodd¢leologians have
recognized that the Scriptural ideal of an unbrokerriage cannot always
be attained and that the Church must act mercifollyards those who have
attempted such a marriage and failed. In the warfisSt. Cyril of
Alexandria (8' century): “It is not a writ of divorce that dissek marriage
before God, but bad action¥” For the same reason, and to promote the
possibility of stable relationships in the fututke Orthodox Church also
condones re-marriage, up to three marriages ahiegefThe Orthodox
Church also allows its priests, though not its &g to marry. Is it possible
that this has something to do with that Church’senanderstanding attitude
to marital difficulties?

This is not to suggest that Orthodox Christianattrearriage lightly;
indeed, for the “orthodox” to do so would be a cadiction in terms.
Marriage remains a holy sacrament. An Orthodox Elan who marries
outside the Church may not receive Holy Communiod eannot act as a
sponsor at another person’s wedding or as a godfpatea baptism. A
second or third marriage ceremony is more subdueld“penitential” than
the first, and is only possible if a person hasnsd an ecclesiastical, in
addition to a civil, divorcé?

Why can’t the Roman Church behave the same? Adaam not
arguing for a “large tent” Church which condonescess, overlooks
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deliberate selfishness or hardheartedness, andieges two people to treat
solemn commitments lightly. But dm appealing for an institution that is
open-eyed and forgiving and willing to embrace itdl members, in the
twists and turns of their individual lives, ratlitean condemn them to life in
prison without parole. Even repentant murderersreagive Communion, so
why should remarried Catholics be treated worsdfe dfficial position is
that divorced people are in a state of continuinglsut that answer reflects
the very rigidity | am complaining about. Why skibthe Roman Church be
more unbending -- and less forgiving and lovingthan our Orthodox
brethren, let alone our Protestant ones? Until,nth& only advice the
Church has offered to divorced Catholics who reynasrto try living as
brother and sister rather than engaging in sexalalions. This leads one to
wonder whether canon lawyers are as lighthead#ukegsare hardhearted.

| do not expect the Church to change its basichiegoon this matter,
that marriage is serious and must be entered mibfarever. But | believe
the institution can be more compassionate in explgiand applying that
teaching. Part of that humanity would be to acqeylicly -- not just in the
privacy of Catholic annulment procedures -- thatcuwinstances can
sometimes overpower the best will in the world. Teurch can also avoid
speaking of divorced Catholics in tones of heineusngdoing. They should
be encouraged to receive the Eucharist if themrmed consciences allow
them to. Many priests already encourage this. hhgtition should back up
those clergy and avoid censorious statements thatate harm than good.

Why can’t the Church’s position be similar to thesevstatement
guoted in Philip Yancey’'sWhat's So Amazing About Grac8 cannot
approve of [my friend’s] course of action, becau$igorce is always
disobedience of God. | would be betraying my befiéfvere to hide it from
him. | know that there is always a solution othwart divorce to a marital
conflict, if we are really prepared to seek it un@od’s guidance. But |
know that this disobedience is no worse than theddr, the lie, the gesture
of pride of which | am guilty every day. The circsi@ances of our life are
different, but the reality of our hearts is the sar | were in his place,
would | act any differently from him? | have no &éAt least | know that |
should need friends who loved me unreservedly ggst am, with all my
weaknesses, and who would trust me without judgmegg If he gets his
divorce, he will no doubt meet even greater difties than those he is in
today. He will need my affection all the more, ahd is the assurance |
must give him.%
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Adequate foundations for changing the Church’s tineat of
divorced Christians lie in the Second Vatican Cadlismdeclaration on
Religious Freedom, which suggested that all peopd, just Christians,
“should act on their own judgment, enjoying and mgkuse of a
responsible freedom, not driven by coercion butivattd by a sense of
duty.”® Few Christians divorce each other lightly. Evewér believe they
can avoid remarrying, or believe that, if they ap ghey can live together
like brother and sister rather than man and witdie whole Church -- not
just the local clergy -- needs to recognize thid apply the full teachings of
the Gospel to the way it behaves towards theseiomsll of troubled
believers.

Conclusion

Holy Father, as | said at the start, | have tradvtite this Letter in a
spirit of Christian humility and deep love of théch. In fact, | feel so
loyal to the institution that if an outsider attadkit strongly (even for some
of the reasons | have discussed above), | wouldglmy defend the
Church’s failings as less important than its matrergths. But the best
criticism is informed from within. A 19 century Frenchman once admitted
to judging the Catholic Church like someone lookiag a cathedral's
windows from outside: “You cannot appreciate subings completely
except by entering the building and examining teeodations which adorn
the windows inside. Similarly for the Catholic Chhr to judge it properly
one has to see it from withii” Day in, day out, Catholics can appreciate
both sides of the window.

As | close this letter, another architectural imagenes to mind. One
of my favorite corners of the Vatican is the Sc®agia, the handsome
stairway to the extreme right as one enters thecooof St. Peter’s Basilica.
Designed by Bernini and completed in 1670, it isaatificial tour de force.
Deliberate optical illusion makes the stairs seddewand steeper than they
really are. The draperies at the base are not maoht painted stucco. And
the equestrian figure on the wall at the foot of #taircase is the first
“Christian” Emperor Constantine. His story is alsss solid than it appears.
Although he was “converted” to Christianity in 311& refused baptism until
he was dying in 337. In between, he committed attgiolence that must
have shocked even his contemporaries, killing hig,wwo sons, and a
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brother-in-law. He had his wife boiled alive anchsgled in her bath; one of
the sons was flogged to dedth.

This convenient use of artistic materials and d$mlecreading of
history seem a reasonable analogy for the way itapbraspects of the
Church are organized. Supposedly solid traditions eonstructed on
foundations that will only impress the uneducatediminformed. Yet these
practices are more than decoration. They affectrépeesentativeness and
inclusiveness of the entire Church. Further delay modernizing the
institution will harm millions more people -- thoséthin the Church and
those outside wanting to believe in an institutam bold and as gentle as
Christ. The Church will survive. But it will firsbecome a remnant, as it
already has in France, Quebec, and Ireland, iraeketo the daily lives of
many people and a source of great irritation anflesaog rather than
consolation. Large numbers in North America, taavendrifted away, even
though the number of nominal Catholics is the Uhitates (25 percent)
and Canada (50 percent) remains impressive. Thasdears will shrink as
young people refuse to be categorized by the faitltheir parents. The
Church will remain strong for a while in Africa aparts of Latin America,
but there, too, a shortage of priests and a smunki congregations may
also emerge. Parts of Latin America are alreadffesng from a shortage of
priests and the number of practicing Catholics $tasink sharply in some
countries, like Chile.

| know that resolving problems of internal orgatiza will not by
itself make the Church more vital. That can onlyalsieved by millions of
individual Christians doing the right thing in theiown parishes,
communities, and lives. Mainline Protestant denatams that have
ordained married men and women and accepted ceptiano and divorce
have continued to lose members. At the same timangelical
Protestantism has flourished despite emphasizisig differences with other
confessions and demanding a great deal from itowels? But in
changing what can be changed, and proceeding oW dnd consideration
for those who are confused and disappointed by dlatstubbornness in
some areas, the Church will lift its sights to morgortant challenges --
such as spreading the Gospel, promoting sociat@sand nurturing greater
respect for God’s creation -- while building resssvof inner strength to
confront those needs more forcefully. Among morpanant reforms | can
imagine is to turn the Vatican into a museum moshe year and find some
other way to communicate Christ’'s example thanréside over a relic city-
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state. Perhaps it might be better for you to szemonths of the year in a
poor country like Mali or Laos and return to Romeyofor major feasts or
meetings. Heads of state could always visit yoyor temporary residence.

Such thinking may be too grand. Some purists, Mknwould prefer
to think small and believe it is necessary for @eurch to sink further
before it emerges renewed. They would prefer a right-knit community
of believers for a time, stable in their faith amtbending in their practices.
Those who hold that view are attracted by the purgdorce of a forest fire
and look forward to the green shoots which wilerfsom the ashes. But |
believe most Christians hope for a gentler solytpreferring the stately old
trees that have bent to the winds and frosts of,tistanding tall and firm,
gnarled rather than ramrod, ready to face futuoenst or sunshine, rather
than fire. Even the most impatient Catholic warts Church to emerge
larger and stronger, rather than weakened, frouitisent crisis.

Of course, fear of change will continue to compkcaeform. That
fear is as human as the hope many Catholics hatechiange will benefit
everyone. Even priests who suffer directly from siertage of clergy can
be attracted to retreating rather than moving fodwén July 2006, | visited
a good friend in rural France who looks after fperishes. He has always
been a traditionalist, and his clinging to old farm alongside his shining
joy as a servant of Christ and the community -- fileegl his churches each
Sunday. He had even been saying Mass for two yweitinshis back to the
congregation (a throwback to pre-1965 practicesl)) lzad taken advantage
of recent renovation work in his main church to aleay with the open
modern altar facing the main part of the churchthéligh | respected his
values and success as a priest, | expressed deintiaig. | could understand
why he insisted on wearing a cassock everywherevdm, | told him. |
appreciated why he would sometimes want to sayMass in Latin. But |
could not understand why he would want to reverse of the most
intelligent changes the modern Church had made:inlve the
congregation more completely in the most solemrebration of the
Catholic faith. A young seminarian who was alsor¢hanswered for him,
pointing out that most Western churches had beé@htbdace east, towards
Jerusalem, where the Resurrection had occurresiast only right that the
priest should also face in that direction. He cyedr bookThe Mystery of
the Liturgyto support this argument. | would have none ol itertainly
understood the symbolism of Jerusalem, just as iMasiace Mecca when
they pray, but | saw this as less important thangong the sacrifice of the
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Mass closer to Catholics, as participants rathan tinere spectators. It
would be better to re-build all our churches, Iued, than do away with a
modern reform which reflected the values of thdye@hristians.

A few months later, | recounted the conversatioratriend, a US
bishop, who corrected the seminarian’s referenceydor book. More
important, he said, was your argument that prisbktsuld not become the
focal point of the Mass. It was important that sggp even charismatic,
priests not encourage the development of a “culp@fsonality” at the
expense of selfless service. But, in my view, feath®lics would see this as
a real risk. Few priests are charismatic; even fesgek to be. Far greater is
the danger that theological arguments -- some mekning, others abstruse,
and still others self-serving -- will drive morecamore Catholics away from
the Church into a non-institutional faith rootedrlmgs in Scripture and
personal searching but without the comfort, striergtd challenge that come
from praying and serving in a community. To heaat if, we need a real
debate about Church reform -- which essentiallyisbdown to issues of
internal organization -- that is respectful of itmeal values and modern
expectations, and aims to reconcile the best oé#inly Church with the best
of contemporary possibilities.

The path to reform will not be easy; but nor shatloe daunting. To
begin with, you have the common sense and humahitguch of the laity
and parish clergy to build upon. They are patieddaling with a crisis that
the hierarchy has refused to name or describe. thegt are capable of
wonderful leaps of adaptation, kindness -- andashe. Under the headline
“Parishioners take fight over gay official to big® office,” a Canadian
newspaper reported in January 2007 that membéas®lgf Cross Church in
Victoria, British Columbia were protesting agaitts¢ forced departure of a
gay church administrator and the subsequent resagnaf their priest.
They were so incensed that they considered stogp&igweekly donations
to the church, while other parishes thought abollbWing suit. According
to the parishioners, “Father Mike refused to pgéte in the unjust
termination of an employee of our parish who wa® thictim of
unsubstantiated allegations made by individuals wefiase to be identified.”
The editor of a local Catholic newspaper explaitied “conservative” Holy
Cross parishioners had complained to the bishoptabhe employee, and he
decided to resign rather than put his pastor invakward position. “It's the
conflict of two churches,” the editor said, “thestitution versus the people.”
“People are ready for the long haul,” said one gtaoner who had a
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master’s degree in theology. “You can’t go backelbpeople it's pay, pray
and obey. [The bishop] could turn this aroundeflad the humility and
grace.” “Poor little Father Mike,” said anotherucbh member. “He was
just the sweetest guy you'll ever meé&®

At the same time, Holy Father, reformers in the IChuecognize the
size of the challenge you face. | sent an eardytaf this letter to a Jesuit
friend in California, who accepted all my argumehtsade but hesitated in
the face of the conclusions | drew. He was glagvaig not you, in charge of
this “institution at such a hard time in history..chese frankly | would be
paralyzed by my own doubts and fears about the toatp of it all.” He
was especially pained by the sight of the Angli€@mmunion unraveling
in “such a horribly public way.” “The lessons apgcross the board, |
think, and the Roman Catholic Church has to thifdoud this very
seriously... Those of us who advocate post-coloriabstitudes of
democratic liberalism find ourselves in the verygh position of accepting
that it is now the people of Nigeria who tell thechbishop of Canterbury
what the communion’s position on the ordinatiomoimen and gays should
be. And this puts the people of New Hampshire padicular bind; on the
one hand, they want to be liberal in the sense akn@wvledging the
Nigerians’ right to believe and act as they wantflee other hand, they want
to be liberal in the sense that they believe ier@ain notion of human rights
and human equality -- and so they believe thatrthgenda is, in fact
(although they are not supposed to say it out lomyrally and religiously
superior to that of the Nigerians. They have rtention of being checked
on this. And the Archbishop of Canterbury is caugtthis bind: A Western
church with a handful of adherents who advocateesté/n liberal agenda
of gender rights as ‘human rights’; on the otherdyan African church with
the majority of Anglican adherents who see the Afesagenda as typically
decadent and immoral, a betrayal of the sources.”

He also pointed to the broader crisis of the tradal Christian
churches. “In addition to the recent news from t€doury are recent
statistics about Protestantism -- which are grimshort, the great mainline
Protestant churches are basically defunct. Noy @mé there almost no
young people practicing Protestantism anymore;etheralso a shortage of
seminarians --despite the more inclusive policies of those chesch
regarding women, a married clergy, and divorced agwharried Christians
It seems clear to me that the Catholic ‘declinevhich is relative, actually,
since in the USA, once again last year, the Romahdlic Church grew in
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numbers -- is not about these particular causedadt, it may well be that
these concerns cause decline among a certain amggp gand Ssocio-
economic-ethnic class, i.e., whites over 50. Baf/tare not the concerns for
other age-groups or populations -- including thepdnics (the main source
of growth in the US) and certain Asians (Filipiraosd Vietnamese).”

“If 1 were Pope,” he concluded, “would | now changbese
institutional structures, knowing that they wouldolpably alienate these
Catholics still practicing and, at the same time, ribthing to stop the
disaffection of the under-50 crowd which is evenrenpronounced among
the Protestant denominations that already emblaese? | don't know. |
would be torn between a desire (as | see it inAttedbishop of Canterbury)
to try and do what | saw as the right thing whéethe same time, trying to
avoid the disintegration of the communion. Happilgm not pope. I'm just
a history teacher.”

This is an eloquent case for prudence. Yet, imset® me that no
amount of understanding of the difficulties confing the institution, or of
the obstacles that stand in the way of change, vemthe moral obligation
we have of making the Church a reflection in eweay of the values Christ
preached and lived. Of course, we should worryusiltioe confusion that
major changes may cause to some Roman Catholicssweuld be un-
Christian not to do so. But what about the comusind hurt which already
exist among thousands of men and women who woutl th enter the
priesthood but cannot conceive of giving up thesjoy married life, or the
millions of Catholics who regret their decision mearry or divorce but
cannot re-write their pasts, or the large numbegayf men and women who
want to lead a Christian life without denying arportant part of who they
are?

What would Christ have said about this? We do ktieat he was in
the habit of upsetting some apple carts. Not fer sake of shocking
anyone, but to keep challenging his followers todiact their lives in a new
light. He kept the company of people whom othersis society looked
down upon: women, Samaritans, prostitutes, taxectdrs, lepers. Not
because they were sinners needing his attentidar afl, not even the
Pharisees and high priests were free of sin. Bubhaps, instead, because
their heavy hearts offered more fertile soil fos hkeaching. Who needs
clothing and food and company in our day? Not fbstliterally poor, and
the physically sick, but also those who believ€hrist but have been made
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to feel excluded and unwanted in the Church. lebel that they are the
Church’s current calling.

Holy Father, | imagine that you will agree withlaast parts of this
Letter and hope that it will contribute to a debtuat will lead to a renewed
and more all-embracing Church. Whatever you willdide to do for that
renewal, and however long you serve as the suace$deeter, | pray that
Christ will bless your Pontificate.

Your faithful son,

Robert

69



Notes

! G.K. ChestertorQrthodoxy Hodder & Stoughton, London, 1999, p. 173.
2 Lecture by John Allen at McGill University, Mongde March 2, 2006.
% Quoted inThe Catholic TimegMontreal), November 2005, Vol. 30, No. 3, page 4.
* The GazetteMontreal, February 28, 2006, page A12.
® Hans King, “Benedict XVI: A Year Later,” April 20, 2006, Village WeeklyIreland).
®The New York TimeMay 2, 2006, p. Al.
" Lecture of the Holy Father, “ Faith, Reason drelWniversity: Memories and Reflections,” Univéysi
sg)f Regensburg, Tuesday, September 12, 2008y.Vatican.vapage 2.
Ibid., p. 6.
° Canwest News Service, November 27, 2006.
1% 3ohn R. QuinnThe Reform of the Papacy: The Costly Call to Clanistnity, Crossroad: New York,
1999, pp. 61-62.
" David DenbyAmerican Suckef2004), page 70.
12 Jean Vanier Becoming Humamnansi Press, 1998, Toronto, p. 126.
3 1bid., pp 25-26.
4 His Holiness Pope Benedict X\God is Love [Deus Caritas Esfnited States Conference of Catholic
Bishops, Washington, DC, 2006, p. 9.
EJimmy CarterQur Endangered Values: America’s Moral Cridiew York: Simon & Schuster, page 69.
Ibid.
" Letter toLe Devoir,Montreal, March 1, 2006, from Jacques Léger ( Métights).
18 peter Steinfelsh People Adrift: The Crisis of the Roman Catholfw€:h in AmericaNew York: Simon
& Schuster, 2003, p. 271.
¥ bid., p. 273.
2 pope John Paul IMemory and Identity: Personal Reflectionsondon: Weidenfeld & Nicolson, 2005,
p.13.
“ Robert Calderisi et al., ed§aith in DevelopmeniVorld Bank, Washington, DC, 2001, p. vii.
#Ralph L. CurryStephen Leacock: Humorist and Humarixubleday & Company, New York, 1959, p.
19.
% Deus Caritas Esp.43.
2 \illiam Hazlitt, On the Pleasure of Hatin(.826).
% samuel ButlerThe Way of All Fles(i1902), page 113.
% Quinn, p. 66.
% Article by Henri Tincq, irLe Mondetranslated and reprinted in tBeiardian WeeklyApril 28-May 4,
2006, p. 17.
“william Bassett and Peter Huizing, edghe Future of Christian MarriageNew York: Herder and
Herder, 1973, p. 7.
2 steinfels, pp. 29-30.
30 CNN, November 30, 2006 (reporting o the PopefstiTurkey).
2; Hans Kung;The Catholic Church: A Short HistgrWeidenfeld and Nicolson, London, 2001, p. 15.
Ibid., p. 85.
33 Julius Norton NorwichA History of Venice
¥ Francis Parkman,
2ZA.N. Lewis,C.S. Lewis: A BiographWarper Perennial, London, 2005, p. 2.
Ibid., p. 9.
37 Scriptural quotations are frofine New International Version (NIV) Study BjtZendervan Bible
Publishers, Grand Rapids, Michigan, 1985.
B william F. Buckley, Jr.Nearer, My God: An Autobiography of Faith. 281.
% Kung, pp. 13-14.
“0 Joseph CampbellThe Power of Myths: Conversations with Bill Moygrage
*LQuinn, pp. 77-78.
“2 Charlene Spretnakissing Mary Palgrave Macmillan, New York, 2005, p. 32.
“3bid., p.50.

70



* Andrew M. GreeleyThe Making of the Pope 2008ew York and Boston: Little, Brown and Company,

2005, pp. 35-36.

> bid., p. 36.

**The next few paragraphs draw heavily on the viefvsrchbishop John Quinn and Father Andrew

Greeley.

" Greeley, p.

8 Quinn, p. 21.

“9bid., p. 20.

*bid., pp. 111-112.

*bid., pp 112-113.

*2Richard John Neuhaug\ppointment in Rome: The Church in America Awakgn@rossroad, New

York, 1999, pp. 39, 29, 41..

= Greeley, p.

** Quoted in Quinn, p.15.

:Z Robert Louis Stevensoifiravels with a Donkey in the Cevenné®lio Society, London, 1967, p.48.
Ibid., p. 73.

" Quoted in William HazlittSelected WritingsPenguin Books, Harmondsworth: 1985, p. 45.

%8 Chesterton, p. 146.

*9C.S. LewisThey Asked for a PapeBeorge Bles, London, 1962, p. 211.

9 Quoted in Quinn, p. 18.

. FromUt Unum Sin{para. 50), quoted in Quinn, p. 24.

%2 Jules MicheletThe Life of Luther Written by Himsétfanslated by William Hazlitt), , first publishéul

1846 and re-issued by George Bell and Sons, Lariddr®04, p. 55.

83 See Heinz-J. Vogel§elibacy -- Gift or Law: A Critical InvestigatigiBurns & Oates, Tunbridge Wells,

1992, Chapter 1.

®*bid., p. 9

% Matthew 19: 11-12.

% Rowan D. Williams, “The Body’s Grace,” in EugeneRogers, edTheology and Sexuality: Classic and

Contemporary Readingxford: Blackwell, 2002, p.318.

Ibid., p. 317.

% Vogels, p. 105.

¥ Neuhaus, p. 105.

Obid., pp. 54-55.

! Letter “To Our Brother Bishops” from the CanadReligious Conference, January 10, 2006/w.crc-

Canada.org, pp- 11, 15.

2 Steinfels, p.30

"®Rachel Zoll, Associated Press, June 10, 2005.

" Sed_etter in response to friends in the aftermathhef Vatican Instruction of November 29, 2G25

www.jamesalison.co.uk.

S“Gay Italian clergy speak out against Vaticanmg)i CBC News, December 15, 2005.

® Damian Thompson, “Don’t Bar Gays.” (reprinted e tMontrealGazette October 6, 2005.)

""“To Our Brother Bishops,” pp. 12,14.

8 Kung, p.100.

9 Adrian Hastings, in his Foreword to Vogels, op., ¢.8.

8 John McManners, edThe Oxford lllustrated History of Christianjt@xford University Press, Oxford

and New York, 1990, p. 383.

81T Our Brother Bishops,” p.12.

8 Matthew 19: 9.

8 Quoted (on March 31, 1772) in James Boswiéf of JohnsonOxford University Press, 1983, p.473.

8 Caroline PigozziJean Paul Il intimeRobert Laffont, Paris, 2005, p. 89.

% Victor J. PospishDivorce and Remarriage: Towards a New Catholic Téag: New York: Herder and

Herder, 1967, p. 90.

:j Patrick J. O’'Mahony, edGatholics and Divorce London: Thomas Nelson and Sons, Ltd., 1959,.p.91
Ibid., p.96.

8 Joan Bryden, “Til Decree Do Us Parfhe WalrusToronto, April 2005.

71



8 Bassett and Huizing, p. 101.

 Bryden, op. cit.

bid., p. 102.

2 bid., p. 82.

% Quoted by Fr.Ted Stylianopoulos, on Beliefnet.com

% Rev. Stanley HarakaZhe Stand of the Orthodox Church on Controversisliesp. 3
(www.goarch.org).

% Quoted in Philip YanceyWhat's So Amazing About Gra@ondervan, Grand Rapids, 1997, p. 171.
% Quoted in Bassett and Huizing, pp. 102-103.

9 Msgr. Charles Perraud, propos de la mort et des funerailles de M. EriResian H. Chapellieret Co.,
Pars, 1893, page 15.

% Tom HarpurThe Pagan Christ: Recovering the Lost Lightomas Allen, Toronto, 2004, pp. 41-42.
% Steinfels, pp. 354-355.

1% The Globe and MailToronto, January 30, 2007.

72



